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NEWS 
 

A Centennial Celebration of 
Francisco Ferrer and The 
Modern School 
 
From ZMag - By Michael McGehee  
 
Many people, radicals included, are not even aware that he existed - or what the 
Modern School was. Ferrer was a Spanish revolutionary, it's still debated on whether 
he was an anarchist or not though I think it's fair to call him one since his "ideals" 
are a comfortable match. 
        He grew up in an age when the Catholic Church dominated the state and 
public life. Politically, economically, culturally, sexually it was despotic and its 
unpopularity was growing. Decades after Ferrer's death another infamous Spanish 
anarchist and revolutionary, Buenaventura Durruti, remarked on the gutting and 
burning of churches during their revolution that, "The only church that illuminates is 
a burning church." 
  In context of the social condition of the Spanish working and peasant classes, 
this comment makes perfectly good sense. They were rebelling against their 
oppressor.When considering Ferrer's openly stated thoughts on rebellion and the 
Church, it is no wonder he was killed by the state: 
  Rebellion against oppression is merely a question of statics, of equilibrium. 
Between one man and another who are perfectly equal, as is said in the immortal 
first clause of the famous Declaration of the French Revolution ("Men are born and 
remain free and equal in rights") there can be no social inequality. If there is such 
inequality, some will tyrannise, the others protest and hate. Rebellion is a levelling 
tendency, and to that extent natural and rational, however much it may be 
discredited by justice and its evil companions, law and religion. 
I venture to say quite plainly: the oppressed and the exploited have a right to rebel, 
because they have to reclaim their rights until they enjoy their full share in the 
common patrimony. 
  And the "Programme" he wrote on the Modern School goes further in 
explaining his objective: 
  
The mission of the Modern School is to secure that the boys and girls who are 
entrusted to it shall become well-instructed, truthful, just, and free from all prejudice. 
To that end the rational method of the natural sciences will be substituted for the old 
dogmatic teaching. It will stimulate, develop, and direct the natural ability of each 
pupil, so that he or she will not only become a useful member of society, with his 
individual value fully developed, but will contribute, as a necessary consequence, to 
the uplifting of the whole community.  



It will instruct the young in sound social duties, in conformity with the just principle 
that "there are no duties without rights, and no rights without duties." He was openly 
declaring the intent of sowing the seeds of not just discontent with "old dogmatic  

teaching" but that of sexism, class warfare, and social inequalities in general. He  
realized that teaching children was one of the most radical things he could do to.  
overcome old hatred and prejudices, and that their aspirations for change "must not 
seek to gather fruit until it has been produced by cultivation, nor must it attempt to 
implant a sense of responsibility until it has equipped the conscience with the 
fundamental conditions of such responsibility. Let it teach the children to be men; 
when they are men, they may declare themselves rebels against injustice." He 
opposed isolating girls from boys. Girls should not be given a separate education 
from the boys. He knew that the process of segregation was used to keep women 
down: 
  A man must suffer from ophthalmia of the mind not to see that, under the 
inspiration of Christianity, the position of woman is no better than it was under the 
civilisations; it is, indeed, worse, and has aggravating circumstances. It is a 
conspicuous fact in our modern Christian society that, as a result and culmination of 
our patriarchal development, the woman does not belong to herself; she is neither 
more nor less than an adjunct of man, subject constantly to his absolute dominion 
hound to him--it may be--by chains of gold. Man has made her a perpetual minor. 
Once this was done, she was bound to experience one of two alternatives: man 
either oppresses and silences her, or treats her as a child to be coaxed--according to 
the mood of the master. 
  In 1906 Francisco was accused of participating in an assassination attempt on 
the King of Spain and subsequently the school was shut down. He was released 
uncharged after more than a year of imprisonment. He left only to return to Spain to 
continue his work by publishing The Origins and Ideals of the Modern School. During 
an uprising in the summer of 1909 dubbed Tragic Week Ferrer was swept up by the 
military and tried in a kangaroo court. On October 13, 1909 Francisco Ferrer, at the 
age of fifty, was killed by a firing squad. 
  In what could best be called a prophesy Ferrer wrote in Chapter III of his 
book, I Accept The Responsibility: 
  
For my part, I consider that the most effective protest and the most promising form 
of revolutionary action consist in giving the oppressed, the disinherited, and all who 
are conscious of a demand for justice, as much truth as they can receive, trusting 
that it will direct their energies in the great work of the regeneration of society. 
 

 

The Other Politics Born of 
Everyday Experience 
Written by Raúl Zibechi   
   
Source: Americas Program 

         If Evo Morales had not awarded him the most important distinction given by the state, the 
life of Constantino Lima would only be known to his friends and companions, even though his 
personal life is among those that epitomize the outstanding history of the Aymara people. 



        One has to make the trip up to El Alto to find the man, a small and fragile body, of medium 
height, skin the color of earth, clear eyes, and a generous smile. He looks almost carefree in the 
midst of the hustle and bustle of women hawking their merchandise and the wary young people 
who glance at the khara (person of European descent) out of the corners of their eyes. He was born 
in September, 1933 in Rosario, a small village in the province of Pacejas on the [outskirts] of La 
Paz, where the altiplano is dotted with Aymaran chullpas, the beautiful, thousand-year-old funeral 
towers. 

         In 2008, the government of Evo Morales decorated Constantino with the Condor of the 
Andes, the greatest distinction awarded by the Bolivian state, because he was considered "an 
important person in the resurgence of indigenous cultures in Bolivia." In 1960 he helped to create 
the National Autochthonous Party (PAN, Partido Autóctono Nacional) along with 22 other 
indigenous people and in 1968, when he entered the Universidad Mayor de San Andrés, he created 
the Julián Apaza University Movement (MUJA, Movi). He was the second indigenous person 
elected to a deputy position in the Bolivian Congress, in 1985, by the Tupac Kataria Indian 
Movement which he had helped establish in 1978. 

         We met him at the entrance to the municipality of El Alto. He was accompanied by a young 
student who did not hide his admiration for Constantino. We walked a number of blocks through 
the packed streets of La Ceja, the altiplano center filled with street vendors, and entered one of the 
noisy bars where you can always hear Andean music. At an altitude of 4,000 meters, if you look 
down from here, you see the city of La Paz and if you look up, you see the snowy peaks of the 
Cordillera Real. Constantino asks for a tea and smiles. There is almost no need to ask him 
questions. He likes to talk. 

Constantino Lima (CL): Sometimes people ask me what ideology has inspired me, and I say 
that it doesn't come from the right or from the left, that I have always hated both sides because 
both sides have called us Indians pieces of shit. My answer is the following: [my inspiration 
comesfrom] my mother and my father. One's parents have much to do with one's formation, and 
so do the oral histories of grandparents, great grandparents. The birds also speak, the trees speak, 
the rivers speak, the rocks speak, in short, animals talk to us, and so do the apus (spirits) and the 
ancestors. 

Raúl Zibechi (RZ): Tell me about your first political experiences. 

CL: I was eight years old. I went with my mother, holding on to her and we had to walk eight or 
nine kilometers. My mother loaded firewood on the burros and sold it where there were kharas 
and then we bought sugar for tea. My mother brought me to keep her company and to take care of 
the burros. When we arrived to sell wood to the neighbors, some huge dogs came out of a house 
and attacked us. My mother defended herself as well as she could, and I grabbed on to her skirt. 
Some kids of about five or six, perhaps older, shouted "Mama, Mama, our dogs want to eat these 
Indians, they must be really delicious for the dogs." Their mother wasn't at all concerned. She 
wasn't even worried. The children kicked my mother in the behind and pulled at her bundle and 
wanted to throw it away. They made fun of us, they called us "little Indians." My mother 
complained to the mayor to whom we always brought firewood. The mayor was white and he made 
us go to the office where the kids were hanging out and called to their white mother. The mayor 
began to argue with my mother, "Listen, woman, never disrespect this woman ever again. You're 
not to complain about this girl ever again. Or is that how you act?" He threatened her, and my 
mother couldn't do anything but cry. The kharas were merchants and they lived on the firewood 
business and they paid us a price that would guarantee them a profit. 

RZ: Why do you consider this a political experience? 

CL: Because from this experience, a kind of anger grew here (he indicates his heart). I arrived 
home at seven years old and asked my father why these white men with skin a different color from 



ours were like that. The following day, he gathered together all of us sons, and had us sit around 
the table. We were six brothers. He stood in front of the blackboard—my father was the first Indian 
teacher in Pacajes—and he began his explanation. He drew Europe and the Abya Yala (Kuna word 
for the American continent) and the sea with all its distance between them. And he said to us: 
"Those who have more or less white skin come from that place, they are not from here. We are 
from here, in Aymara they say amañoko, 'we are the root which sprouts from this land'. On the 
other hand, they come from that other place." And he explained to us that their laws are not from 
here but that they come from over there. Thus I understood everything that was happening. But at 
the end he said: Take care children if you get involved in politics. We have more to lose. Look how 
the mayor told your mother off. That's always going to happen. If you get into politics, they are 
going to persecute you, jail you, they are going to torture you, they are going to kill you. Because for 
us, there are no laws, the laws are their laws. What are we going to defend ourselves with? They are 
the officials, they are the agents, they are the judges, they are the soldiers, the police are under 
their command, they are the lawyers. Who is going to defend us? Don't get involved in politics. It 
will be painful for me if you do." I consider this to be my first teaching in doctrine and my first 
political experience. I grew up in permanent rebellion. 

Lima was part of the first generation of formally educated Indian intellectuals after the revolution 
of 1952. One of Lima's more significant achievements was to have re-discovered the wiphala, the 
old flag-standard of the (indigenous) rebels of 1780 led by Tupac Katari. The wiphala waved for 
the first time in almost two centuries during Holy Week of 1970, in the oath-taking of the 147 
students of the first school in the province of Pacajes, 150 kilometers from La Paz. Two months 
later, it waved again in an assembly of campesino leaders in Coro Coro. On that occasion, the sub-
prefect of La Paz was present. He told the authorities that "the Indians of Pacajes had flown a 
foreign flag." That same year the wiphala returned to fly before 30,000 Indians on the 15th of 
November, at the inauguration of the monument to Tupac Katari in Ayo Ayo. This is one of the 
national symbols of Bolivia as it is laid out in Article 6 of the constitution of 2009 which the state 
rewrote. 

RZ: It's clear that you didn't follow your father's advice. 

CL: My father taught us to box and I exercised a lot. "In life one has to know how to defend 
oneself," my father said. I was an athlete. And when I saw those kids who were much bigger who 
had hit my mother, I said, maybe I can test myself against them. There was a ball field for jai alai 
where I practiced, and one of those kharas saw me playing. I told him that I wanted revenge 
sometime. A man saw me. He asked me if I wanted to play. I tied up my burros and I waited and it 
ended up that I had to play with one of those teams and I beat them. I was very happy. But they 
waited for me in the street. "Indian piece of shit." And I was on fire and I realized that I was going 
to beat them. I said to them, "Little white piece of shit, whatever the hell you want, remember what 
you did to my mother …" They jumped on me, I began to fight, and I made both of them run away 
because I was very agile. Suddenly they got more people and I untied my burros and ran home. It 
was my first experience of revenge. 

RZ: What were your first steps in formal education like? 

CL: That whole situation for me was my ideological and political growth. My experience taught me 
that I never would kiss the hands of the kharas because they oblige one to kiss their knees and 
their hands, but I never did it. In 1954 I was already 21 and I was in an Adventist school in 
Cochabamba, I worked Saturdays and Sundays to pay my fees. The first year I had a very big shock. 
It was Teachers' Day, the 6th of June, and those in my class asked me to speak. I reminded them of 
the history of one Mariano Ticona, a man the age of my father, who they did not want to admit to 
the school because he didn't have a tie. "What can you do, you who doesn't even know how to 
speak Castellano." "Look son, there's no seat for you." "I am going to bring my own seat," Mariano 
told them. And he came every day with his own seat. "I'm just an auditor. Permit me to stay, Sir." 
He sat in a corner. When it was time for exams, he went to hand them in, and they told him that 



his didn't count. And he continued standing there while the rest handed in their exams. "I know 
I'm bad, but look at it for me." The next day, the teacher arrived, very angry and looked at them 
and said, "You white blockheads, you're good for nothing. That boy sitting there, Mariano Ticona, 
he is." He ordered Mariano Ticona to enroll and by the second trimester he was first in his class. In 
the speech I said, "We Indians aren't stupid. The whites are dumber than we are." The people grew 
angry, because I had spoken harshly. And when we finished the ceremony, they surrounded me to 
hit me. But there were a few Indians there and so there was no fight in the end. 

RZ: Tell us what your third political experience was. 

CL: Of course. My third experience was at the Bush School in La Paz. Since I was rebellious in the 
Adventist College, they didn't want to accept me. I came here. There were two or three Indians in 
my class. An indefinite general strike had been called against the admission of Indians to the 
schools. "The Indians should take care of llamas, tend to their farms, and grow potatoes and choclo 
(corn) for us. They don't need to study here," they said. The directors of the Student Federation 
began to visit schools so that the government would prohibit education for the Indians. There were 
some 800 students in my college and they spoke and then it was my turn to speak. I began saying 
to those in the Federation, "We Indians here, what are we, worms? We are capable of studying. 
You eat lentils, we do, too." In the end, the students supported me, including the kharas. This was 
in 1958 and I was in the secondary school dormitory. With that, the indefinite general strike was 
finished. It was my third political act. 

RZ: Did you participate in any way in the revolution of 1952? 

CL: I was a soldier and I had to fight against the people. The command obligated us to, and my 
older brothers fought against us. We had to shoot to kill in order to save our lives. I was in Bolivar 
Regiment 2, Artillery, and we started with 800 men, only 17 survived. All the rest died. Brothers 
had to fight against each other. And kill. A mortar landed near me and everyone died. Terrible. I 
thought that I was going to die. I grabbed the rifle by the butt and launched myself through the 
window and threw myself down tumbling, and I left … and thus I saved myself. In the press it said, 
"Constantino Lima is dead," but I saved myself. I had three bullet wounds. When I arrived at a 
nearby place they looked at me as if I were Dracula, I was full of blood and they went crazy trying 
to heal me …" 

RZ: How did the founding of the Indianist parties come about? 

CL: Twenty years after the Revolution of '52 we created Indianism, on the 5th of November, 1960. 
People were looking for someone to establish a political movement and on that date I succeeded, 
along with 22 native brothers, in founding PAN (National Autochthonous Party). At that moment, 
we still didn't have an ideology. There were Aymara, Quechuas, and Guaraníes, all the native 
peoples and nations. Just as I grew up, in this state there also had been the development of a way 
of thinking. We analyzed the parties that existed on the right and on the left, and we saw that none 
were going to solve the problem of the Indian. It was going to be us who had to solve our problem: 
that was the thinking. 

RZ: How did society react? 

CL: PAN issued a first manifesto whose title was "The Clock of Time." The press laughed at us. In 
1968 we established the Julián Apaza University Movement (MUJA). Everyone believed that it was 
a political party, but it was a university student movement. In '68 I entered the University, and I 
studied law with two native brothers. It was as if we had come from the moon. Then three more 
came, and after a couple of years, we were six, and from there we began to work, and later in 1970 
when Torres was president, we entered a list of candidates to the University Federation, and they 
laughed at us. 



 

 

RZ: You played an important role in the re-creation of the wiphala. 

CL: I didn't create the wiphala, I only rediscovered it. When we established PAN in 1960, the 
leadership began to think about what our wiphala would be like. We didn't know what it looked 
like, how Tupac Katari and Bartolina Sisa used it. We said it needed to be investigated. I went to 
the city hall, the libraries, the priests, nobody knew anything, nobody gave us any information. At 
the prefecture, at the government palace, nobody knew anything until one of the founders, Manue 
Tarqui, told me that a brother who came from Peru had a book that contained our wiphala. I asked 
him to get a copy of the book. Something like three years passed and the man came but without the 
book. Several more years passed. It was only in 1968 that we actually got the book. They called me 
at the university and told me the book had arrived. We ran over there and when we got there they 
showed me the book but said we could only have it for one night, because the brother didn't want 
to sell it and he was leaving the next day. I brought the book to my house and started to read like 
crazy. I bought colored pencils and graph paper. When I arrived at the wiphala I drew like four of 
them, crudely, and I read all night. I was very happy. The next day I returned the book and kept the 
drawing in a safe place. When we met again I showed it to the leadership: "Brothers what does this 
look like to you? It is the wiphala that Tupac Katari used." Nobody said anything. Disappointed, I 
put it away. 

RZ: A few years later, they made it public. 

CL: During Holy Week 18 of us prepared a trip to a fort in Pacajes. We 
made two wiphalas for the group. It was the first time that the whipala 
was waved. It was in front of 147 secondary students, a long time before it 
happened in Peru and Ecuador. The people were moved. The second 
time, it waved in Coro Coro one 6th of June in a front of a large 
campesino audience. We brought the wiphala there and we said that this 
was the wiphala of our grandparents and that the kharas had banned it 
for too long. But this reminds me of an anecdote. The next day the 
prefect said, "The Indians of Coro Coro have flown a foreign flag." 

 
by Beehive Collective

RZ: This was the second time… 

CL: The third time was in front of 30,000 bothers in Ayo Ayo on the 15th of November in 1970 
when the monument to Tupac Katari was inaugurated. Until this moment, we flew the flag of 
Tawantisuyo but we didn't recognize Kollasuyu's, which today is Bolivia's. When we arrived with 
our two wiphalas the other one appeared which is a little different. When we noticed, they told us 
that that it was the flag of Kollasuyu, it wasn't so different. In this one the white band is at the 
center and the other has green in the center. In the Tawantisuyo there are five wiphalas. 

RZ: Then came Hugo Bánzer's coup in 1971, jail, and exile. 

CL: In 1972 I was in prison. I left in '74 and then they put me in jail another time and they sent me 
to Canada. I returned in '78. We had a congress in April where we created MITKA (Tupac Katari 
Indian Movement) and they elected me deputy in 1982. 

RZ: What is your opinion of Evo's government? 



 

 

CL: Tupac Katari didn't want a Bolivia but rather he wanted the reconstitution of Kollasuyo. Evo is 
our brother and we are pleased we have him. The leftist Indians voted for an Indian and we who 
don't have an Indian candidate voted for him with pleasure. Evo is president thanks to the Indian 
vote. But this isn't what we wanted. He almost doesn't speak of Kollasuyo. He believes that Bolivia 
is his country, something that Indianism would never say. Bolivia is a European idea and in this 
sense we continue under colonialism.  

Translated for the Americas Program by Esther Buddenhagen. 

 

Los indios, ballpoint pen on paper. by Gustavo 2009 

 

Brazil's Landless Movement Turns 25, 

Opens "New Phase" of Struggle 
Written by Michael Fox 

In the dying days of Brazil’s military dictatorship, in late January 1984, a group of nearly a hundred 
"landless" farmers from across Brazil met in Cascavel, Paran· to debate the founding of a movement for 
agrarian reform which would unite landless campesinos and farm workers from around the country. It was 
an unlikely challenge in the world’s fifth largest nation, where even today less than two percent of 



landowners control nearly half of the total territory.  
      Two and a half decades later, the tiny Landless Worker’s Movement (MST) has grown in to a 
formidable force. According to MST co-founder Jo„o Pedro StÈdile, the movement has forced the 
expropriation of 35 million acres of land- larger than the country of Uruguay. MST numbers show that in the 
last 25 years, 370,000 families have acquired their own land, and 100,000 families are currently in 
encampments waiting for land. The movement has built hundreds of public schools and taught tens of 
thousands of its members to read and write. MST members have formed 400 association and cooperatives to 
collectively produce their food.  

"But those are just statistics," said StÈdile in his closing comments of the movement’s 25th birthday 
celebration on Saturday. "The most important thing that we have built over these last 25 years is that when 
someone joins the MST, he or she stops walking with their head down, and acquires dignity, and thinks with 
their brains, organizing their companions in struggle." 

The birthday celebration marked the close of last week’s 13th national meeting of the MST, in which 
1500 MST members from across the country descended on the Southern Brazilian state of Rio Grande do 
Sul to debate the direction of the movement.  

"It’s been great," says Jo„o Paulo Cardoso, one of a delegation of 47 MST members that made the four-
day bus trip from the Northern Brazilian state of Cear·. 

"It’s really good to make new friends, and see old ones. Also the debates and discussions are important to 
acquire new understanding."  

The meeting was held at the MST Anonni settlement in the North of the Southern State- one of the first 
settlements occupied and won by the landless farmers two decades ago. 418 families now live in 7 
communities on tens of thousands of acres of land. Except for the red MST flags, which fly in front of most 
homes, it’s hard to tell the difference between this MST settlement and any closely nit rural community.  

Although while fighting for the land, these families lived for years in makeshift huts of black plastic tarp, 
their homes are now reminiscent of that of any humble small family farm in the Mid-Western United States. 
Most have an automobile, and farming  equipment- which they share –like a tractor or a combine. Each 
family has about fifty acres of land to farm. A dozen families on the settlement have for many years been 
farming and selling their products collectively through their local cooperative.  
      "See those folks over there?" says Miguel Carter pointing out a group of people fifty feet away, "They’re 
founders of the movement. When I met them they didn’t have anything, and now their daughter is studying 
medicine in Cuba." Carter is an American University professor who has studied the MST for more than two 
decades, and who attended the 25-year anniversary celebration over the weekend.  
      "The MST has become the most sophisticated and the largest and the most energetic of all the social 
movements that have flourished in Brazilian society… but they have to permanently do it against a really 
steep hill." Says Carter.  
       While Brazilian law states that unproductive land may bought by the Brazilian government and 
distributed to landless farmers through Brazil’s Agrarian Reform Institute (INCRA), large landowners have 
violently defended their properties. To counter the MST "threat", landowners formed their own organization, 
the Rural Democratic Union (UDR) in 1985. According to Brazil’s Pastoral Land Commission (CPT), 
dozens of campesinos are assassinated each year across Brazil. 
              In Rio Grande do Sul, under the conservative governorship of Yeda Crusius, the state police force 
has also been cracking down on the movement. Last June, the state Justice Department called for the 
disbanding of the movement throughout the state. 
       The repercussions were felt even at the event, where a police helicopter kept vigil over the meeting, and 
the Rio Grande do Sul Justice Department and Department of Investigation erected a barricade on the road 
in to the Anonni settlement, where they controlled entry in to the event by inspecting names, cars and 
belongings.  
      "On top of the state military brigade here watching us, they also put a battalion of shock troops over 
there to protect the area of Monsanto." Said StÈdile. The reference is a sign of things to come. 

 Changing Times 

      In a press conference on Friday, MST leader Marina dos Santos warned landowners that in 2009, they 
would be "intensifying (their) struggle for agrarian reform." But she also admitted that their "struggle for 
land, is much more difficult, because it is not just against the landowner, but a multinational corporation, and 



this means that there is no space for land distribution and agrarian reform."  
      At this year’s conference, MST members ratified that they are now primarily fighting against the 
multinational agro-industry.  
      "We spent many years struggling against the large landowners alone, because we believed- and we 
believe -that the latifundio is the principle cause of the poverty and inequality in the rural area," said StÈdile 
on Saturday. "But over the last few years, capitalism has transformed itself… and dramatically altered the 
model of agricultural production in the world, and in our country. Now, because of this new dominance of 
financial capital, large multinational corporations indirectly control the land, the production, the seeds, and 
the agricultural riches." 
      Over the last ten years, the agroindustry in Brazil- led by US companies, Cargill, Bunge, ADM, and 
Monsanto -has grown by bushels. The Minnesota-based Cargill is the largest agribusiness in the world. 
According to Brasil de Fato, in Brazil, in 2005 alone, Cargill had a gross income of more than $4 billion. 
With the biofuel "revolution", ethanol production has increased. In 2008, sugar cane plantations in Brazil 
grew by 14%, to more than 17 million acres in production. Monsanto controls a healthy chunk of the 
Brazilian chemical pesticide and Genetically-modified (GMO) seed market. Even on the Anonni settlement, 
many residents have been forced to use Monsanto pesticides and cultivate genetically-modified soy because 
of marketability and constant seed contaminations from nearby farms. Last week, Jorge dos Santos, one of 
the founders of the Anonni settlement pointed out where crop dusting from the neighboring plantation had 
killed part of his garden. In order to counter the growth of the agroindustry, the MST declared last week that 
they are entering "a new phase."  
      "It’s not just about acquiring one farm here and there. That’s still important, but it’s not sufficient," says 
StÈdile, who called for "grassroots agrarian reform", but stated that it "cannot be carried out by the landless 
alone."  
      In what could mark a notable shift in their organizing strategy, MST leaders announced they will be 
building alliances with Unions, activists and progressive leaders in both the countryside and in the cities 
across Brazil, in order to create a united front against the agroindustry and "neoliberalism."  
     "Changes in the economic model are only possible in Brazil, if we can join with all of 
the union federations, with all of the Leftist parties, with all of the activists that want 
changes for the country," said StÈdile. 

 



Neo-Racism. By Gustavo 2006 

 

by Francisco Goya 



Guantanamo Prison, ink on paper. By Gustavo 2007 

Written by Matt Schwartz     
Tuesday, 10 November 2009  

"I call myself a veteran Defender of Human Rights- it sounds better than old- and as I sit down 
to write this I feel ill at ease, perhaps because I have the idea that over the long process of the 
last few decades, we had achieved some small and relative advances in the area of Human 
Rights.  Perhaps its because I always look towards the past in order to spy into the future and, 
of course, to check on the present…" –Bertha 
Oliva de Nativi  

The history of Bertha Oliva de Nativi is the history 
of Honduras.  If the storyline of the past one 
hundred years of this continent has been ‘so few 
with so much, and so many with so little’, then 
Bertha has been the fearless protagonist racing to 
rewrite the chapters that will hence come.   In 
1982 Berta’s husband, Professor Tomas Nativi 
disappeared.  One of hundreds of Hondurans and 
tens of thousands of Central Americans to lose 
their lives to state sanctioned violence, Tomas and 
all of those who have disappeared remain the 
most terrifying and silencing bootprint of the 
military regimes of the 1980’s.  The stories are all 
too common: "they came to our door in the 
middle of the night" or "he just never came home 
ever again."  Their families must find ways to 
grieve, to cope, and to say goodbye to their loved 
ones without the benefit of closure or 
resolution.  Some, however, began to demand 
answers.  Shortly after Tomas' disappearance 
Bertha and twelve other families also in search of 
their missing loved ones founded what would 
become the most well respected human rights organizations in the country, the Committee of 
Relatives of the Disappeared in Honduras (COFADEH).  Throughout the military repression of 
the last century, the banana strike of 1954 and the cold war proxy wars, Honduras has born 
infinite other protagonists as well, many of whom history will never remember their names or 
their faces.  However, their collective effort to forge a better quality of life for themselves and their 
communities lives on in the heroes of today’s social movements.   We can lend our ears to the 
testimonies of a handful of the tireless warriors that work day in and day out to lead their country 
towards a more just and peaceful place.  Dina Mesa. Rutilia Calderon. Carmen Alvarado. Luis 
Mendez. Raul. Juliana. Edgardo. Anonymous, 51 years old. Anonymous,  28 years 
old.  Anonymous, 23 years old.  Among countless others, they work as journalists, doctors, 
educators, trade unionists, community organizers, mothers, fathers, grandparents. Here they 
trace for us the context of the current state of affairs in Honduras and speak to the most pressing 
issues at hand.  

 

 

Honduran Resistance Calls for 
Deepening of Democracy  



 

We the People of Central America    

The history of repression in Central America has flown for centuries like a river into the sea of the 
impoverished masses.  If we follow this flow upstream we see that it runs directly through the 
handful of local elite families to the source - the economic and military might of the United 
States.  Luis Mendez, an organizer with the National Front of Resistance against the Coup D’etat, 
puts the June 28 military takeover of Honduras in historical context: 

"We the people of Central America have tread through sad and painful processes.  In Nicaragua, 
just as in Guatemala, and of course in El Salvador.  Honduras, meanwhile, has been a strategic 
platform for the United States to install military bases, originally to support the counter-
revolution in Nicaragua.  This threw our country on it’s side. We have the most powerful people in 
the country lacerating the economy and abusing the people.  In the context of all of the violence 
that we witnessed in Central America in the 80’s, the people of Honduras accepted it, paralyzed 
and silent. We tolerated the military and political powers, but the coup d’etat means that we have 
reached our limit of tolerance, a limit to the abuse that we have been subjected to for decades.  We 
say enough is enough."   

As the third poorest country in the Western 
Hemisphere, limited access to land, healthcare, 
education and basic nutrition have created an 
incredible gap between the few who hold 
economic and political power and everybody 
else.  Two-thirds of the country live under-
employed in the fragile informal economy, highly 
vulnerable to the current recession.  These 
conditions are prime for the infectious growth of 
gangs, crime, violence and discrimination against 
minorities. The 'cure' for Honduran poverty has 
taken the form of World Bank and Inter-
American Development Bank loans, mega 
mining, dam and tourism development projects, 
and a heavy reliance on the U.S. to buy it’s 
principal exports of textiles, minerals, coffee and 
bananas.  Unfortunately, these trends which date 
back to the first days of the original Banana 
Republic and the United Fruit Company's early 
monopoly of the region continue to hammer the 
country into imperial submission.  This begs the 
question - what can be done?  

by Beehive Collective

Constitutional Reform  

"We wanted the constituyente so that the poor would finally have a voice with which to 
speak.  In the past we were left on the fringe, not allowed to enter into society because if we ever 
tried they would break our nose with the door." -Juliana. Grandmother, Protestor. 80 years old. 

"What does the 'consituyente' mean for the Honduran people? The country needs to recast 
itself.  It needs to revise the constitution because it does not correspond to the needs of the 
Honduran citizenry. If elections continue with all of the blood and fire of this country, without 



the president who was forcibly removed, then these elections are illegal." -Dina Mesa, 
investigative journalist and recipient of Amnesty International's 'Special Award for Human Rights 
Journalists Under Threat' (www.defensoresenlinea.org) 

On June 28,  the citizens of Honduras were slated for a non-binding vote to begin the process of 
Constitutional Reform.  The 'Constituyente' (a Constituent Assembly) would allow for the creation 
of a body to rewrite the Honduran set of rules for government, written originally in 1982, after 
decades of military dictatorships. According to the United States Department of State's human 
rights report for 1992, "although basic human rights are protected in the 1982 constitution, in 
practice the government has been unable to assure that many violations are fully investigated, or 
that most of the perpetrators, either military or civilian, are brought to justice."   

"The constitution should be an expression of a pact between the different social sectors of a 
country.  The Constitution, since it’s inception in 1982, has simply been a formality that is only 
invoked when a certain group or person is at risk.  From 1982 until now, it has never been 
invoked for the common good, for the good of the excluded sectors of this country," explains 
Dr. Rutilia Calderon, epidemiologist, professor and veteran on the edge of social change for the 
last 35 years. "If we are therefore to give the Constitutional Reform process the characteristics of a 
social pact that will permit an inclusive society, real access to conditions of equality, in the eyes of 
the law and the justice system, then the Constituyente makes sense. But if it is only to become 
once again a measure for the powerful groups of the country to continue protecting their interests, 
under the delusion that the demands of the people will be attended to through elected 
representatives, then it will not be for the better.  The construction of a reform process is not to 
produce a formal document that is called 'The Constitution,' it is to create new forms of relating 
between different sectors of society- to close the gap of inequality and to attain a just distribution 
of the wealth that this country has."   

 

Direct Action #2, ball point pen on paper. by Gustavo 2007 

 



 

 

Culture of Fear 

The 'Constituyente' referendum was interrupted by and became the commonly accepted motive of 
the kidnapping of the country’s currently elected President Manuel Zelaya, known as "Mel," on 
the very day it was scheduled for, over four months ago.  In the interest of the most economically 
powerful families of the country, President of the National Congress Roberto Micheletti seized 
power.  Thus faded hopes of constitutional reform began a stream of dictatorial repression.   The 
atmosphere of human rights has been tenuous at best and deadly at worst. 

"You don't walk around alone. We walk in groups of three or four. I used to participate a couple 
times a week in the protests but I was let go from my job so now I am here everyday.  You have 
to understand, the economy is terrible since the coup d'etat.  Look, you see them (soldiers) over 
there taking photos. They take your photo and then they compare it to those in the Electoral 
Registry.  They can find your identification number, and then for the love of god- your age, your 
address... do you know how many of us have disappeared? Yesterday another was found dead 
in San Pedro Sula."  -Anonymous Protestor, 51 years old. 

"Right now we have a National Congress that depends directly on the Executive branch.  We 
have a Supreme Court that responds directly to the interests of the Executive branch.  We have a 
Commision of Human Rights and a Public Ministry that respond directly to the Executive 
Branch. Now, for example, the Public Ministry denounces certain individuals who participate in 
peaceful demonstrations and accuses them of sedition.  They become political prisoners.  They 
are using our own judicial system to plant seeds of terror." –Dina Mesa, journalist. 

"The spinal column of the repression is based in the criminalization of protest, the control, 
censorship and closure of dissenting media outlets, and the illegal suspension of constitutional 
rights," states COFADEH's report "Statistics and Faces of the Repression - Violations of Human 
Rights in the Context of the Coup D'etat," presented at a Press Conference in the capital city, 
Tegucigalpa, on Oct. 22.  The statement references the closing of television station Channel 36 
and radio station Radio Globo.  COFADEH, the leading human rights organization in Honduras, 
reports that in relation to the political violence ensuing after the date of the Coup, June 28, until 
Oct. 10, they have registered 21 assassinations, 685 injuries to person, 3,033 illegal detentions 
and 108 death threats on official record.   

The Resistance: Diversity and Democracy 

"My name is -anonymous-. I come here today to represent the Barrio de Kennedy...."  "My name 
is -anonymous-. I was sent here by the people of the Valley of Amarateca...."  "My name is -
anonymous-. I come from Cerro Grande...."   

Democracy begins at the ground level and is best carried out in circles.  That’s exactly how the 
National Front of Resistance Against the Coup D’etat gathered this past Saturday morning in 
order to discuss the upcoming elections.  Over 100 representatives from each of the 
neighborhoods surrounding the capital city sat in five separate discussion circles, each huddled 
around a giant white sheet of paper on the ground. An elected scribe perched over this drawing 
board in each of the circles, as each person took turns speaking to the demands and to the ideas of 
their home communities.  Throughout the discussions a common thread prevailed that 
highlighted the necessity to abstain from the elections - to search out a deeper sense of democracy 
for this country.  How to accomplish this was naturally up for hot debate and over the span of 
several hours each of the circles labored to work out the diversity of ideas in order to present them 



to the rest of groups.  It proved to be an exemplary demonstration of democracy in action, putting 
the power to make decisions in the hands of the common citizens, sitting in circles, at the ground 
level.    

With Mel or Without Mel 

"Why do I say the Resistance transcends Mel?," asks Carmen Alvarado, social justice veteran and 
organizer with 'Visitacion Padilla: Women for Peace' (www.laschonas.com).  "Because we believe 
in democracy as a way of life. Democracy is a continual process in which many different people 
converge to share a diversity of ideas and ideals, a process that embraces tolerance and plurality, 
and that is open to change.  Democracy should be a system that guarantees the rights of men and 
women, indigenous peoples, whites and blacks, homosexuals and lesbians, rich and poor, and in 
this manner we can construct a democratic perspective of life that transcends what the political 
parties are capable of thinking. Will the simple act of voting will take care of our lives?  No. This is 
not a movement of Mel sympathizers, like the media outlets would have you believe. This is a 
social movement."  

Dr. Rutilia Calderon further examines the situation of her country, "In a simplified analysis of the 
crisis of this country, there is a conflict between ousted President Zelaya and de facto 
President Micheletti, but in fact the crisis is far beyond individuals.  Perhaps Zelaya, through his 
discourse of hope, came to represent for the excluded portions of society seeking any type of 
social opportunity, a chance that things could change.  In this sense, the poor of this country, the 
people who live on less than a dollar a day began to organize, began to recuperate a sense of 
grassroots organization that was lost during the repression of the ‘80’s." 

Luis Mendez elaborates, "The strengthening of real democracy in this country has to do with the 
clear consciousness of the Honduran people that with Mel or without Mel in the presidency the 
struggle will continue forward.  Farmers, laborers, young and old, a diversity of groups are 
working together. With Mel or without Mel, we need to clean up the politics, the administrative, 
justice and legislative systems, as well as reconstruct the media and the cultural and social aspects 
that have been invaded by the most powerful sectors and subsequently manipulated, abused, 
controlled." 

Where do we go from here? The Resistance has marked 130 straight days of their continued 
presence in the streets.  Months of stalled negotiations were superficially resolved last week with 
the less-than-punctual intervention of the U.S. State Department.  The Guaymuras Accords 
signed between de facto president Micheletti and ousted president Zelaya will allow the 
Honduran Congress to decide whether Zelaya will be reinstated, although the amount of 
legitamite power he would assume is completely unclear.  Constitutional Reform was officially 
wiped from the board and as the three short months left of Zelaya's term dwindle, many are 
worried that after the elections at the end of November, the world will forget about the injustice of 
the Coup.  Others suggest that if elections are not internationally recognized it will give 
Michelletti an excuse to continue his military reign indefinitly.  Anonymous protestor, age 28, 
echoes the commentary heard all around this week's demonstrations, "This agreement is a stalling 
tactic. The State Department is trying to eat up time by deceiving with false promises, right 
alongside the perpetrators of the Coup.  If not this week, then next week…"  

COFADEH warns the world, "With documented proof in our hands we are affirming to the world 
that the country we live in is in a state of NATIONAL EMERGENCY. " There are, however, rays of 
hope to be found.  In the context of the repression from the 1980's, the situation here rings Deja 
Vu, but there are key differences between the two eras.   Access to technology has given many 
organizations and independent bloggers the chance to have their voices heard.  With high speed 
communication and cell phones present at every demonstration, disappearances and cases of 
violence are known about immediately.   Moreover, the presence of international witnesses and 
journalists since the very beginning of the Coup has helped to increase accountability of human 



rights violators.  COFADEH's human rights report speaks to their ability to increase 
accountability, "Although the military dictatorship that we live under today has similar features to 
the situation that we suffered under in the 1980's, one major difference is that the repressors of 
that age hid their faces and their names.  On the contrary, the repressors of today have faces, they 
have names, they have uniforms." 

The Resistance itself, largely characterized in the media as pro-Chavez Communists and 
demonized as extremists, does not go without critique from it's own members.  Carmen Avarado 
warns, "We are a heterogenous group.  It is still up to us to internally discuss and debate the 
situation, decide where we go from here.  The weakness of the Resistance is that it lacks a clear 
political vision, there is no common point, and this is why it has largely manifested in little more 
than street protests."    

"The leaders of the Resistance," explains Dr. Rutilia Calderon, "who largely come from union 
backgrounds, have an enormous responsibility with the majority who do not pertain to unions or 
a particular patronage, but simply spontaneously began toorganize themselves, of their own 
accord.  We can hope that these leaders steer the country beyond the Zelaya-Micheletti 
polemic.  There are many doubts about their real commitments and we are going to have to be 
very attentive in the next several months to see if the loudest voices of the Resistance give in to 
personal interests, or truly assume leadership of this surging grassroots movement." 

 

by Beehive Collective 

" Llevamos un mundo nuevo en nuestros corazones" 

 - Buenaventura Durruti 
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Refusing to Wait: Anarchism and Intersectionality
 Deric Shannon (WSA/NEFAC) and J. Rogue (WSA/Common Action 

 
       Anarchism can learn a lot from the feminist movement. In many respects it already has. Anarcha-
feminists have developed analyses of patriarchy that link it to the state form. We have learned from the 
slogan that "the personal is political" (e.g. men who espouse equality between all genders should treat the 
women in their lives with dignity and respect). We have learned that no revolutionary project can be 
complete while men systematically dominate and exploit women; that socialism is a rather empty goal--
even if it is "stateless"--if men's domination of women is left intact. 
      This essay argues that anarchists can likewise learn from the theory of "intersectionality" that emerged 
from the feminist movement. Indeed, anarchist conceptions of class struggle have widened as a result of the 
rise of feminist movements, civil rights movements, gay and lesbian liberation movements (and, perhaps 
more contemporarily, the queer movements), disability rights movements, etc. But how do we position 
ourselves regarding those struggles? What is their relationship to the class struggle that undergirds the fight 
for socialism? Do we dismiss them as "mere identity politics" that obscure rather than clarify the historic 
task of the working class? If not, how might anarchists include their concerns in our political theory and 
work?  

Why Intersectionality? How We Got here 
       Many people locate the beginning of the feminist movement in the U.S. with the struggle of women to 
gain the vote. This focus on electoralism was criticized for its narrowness by many turn-of-the-century 
radical women. After all, what did the vote provide for working class women? How could voting for a new 
set of rulers put food in their mouths and the mouths of their families? In fact, many radical women of this 
time period refused to identify as “feminists”, as they viewed feminism as a bourgeois women's movement 
unconcerned with the class struggle (for an interesting discussion of this in the context of early 1900s 
Spanish anarcho-syndicalism, see Ackelsberg 2005: 118-119 and 123-124). Indeed, many working class 
women saw their "feminist" contemporaries as being in alliance "with all the forces that have been the most 
determined enemies of the working people, of the poor and disinherited"--that is, they saw the early 
feminist movement as a purely bourgeois women's movement that had no solutions to the pervasive 
poverty and exploitation inherent in the working class experience in a classed society (Parker 2001: 125). 
       Anarchists of this time period, on the other hand, at times anticipated some of the arguments to come 
out of the feminist movement regarding intersectionality. We argued against the class reductionism that 
often occurred within the broader socialist milieu. Early anarchists were writing about issues such as 



prostitution and sex trafficking (Goldman 2001), forced sterilizations (Kropotkin 2001), and marriage (de 
Cleyre 2004 and 2001) to widen the anarchist critique of hierarchy to give critical concern to women's 
issues in their own right, while also articulating a socialist vision of a future cooperative and classless 
society. Much of this early work demonstrated connections between the oppression of women and the 
exploitation of the working class. The refusal of many working class women to join their “feminist” 
contemporaries likewise demonstrated some of the problems of a universalized identity-based feminism 
that saw women’s oppression as a hierarchy that can be fought without also fighting capitalism. 
       This is not to suggest that anarchists weren’t at times reductionist. Unfortunately, many anarchist men 
were dismissive of women’s concerns. Part of the reason that the Mujeres Libres saw a need for a separate  
women’s organization around the time of the Spanish Civil War was because "many anarchists treated the 
issue of women's subordination as, at best, secondary to the emancipation of workers, a problem that would 
be resolved 'on the morrow of the revolution'" (Ackelsberg 2005: 38). Unfortunately, in some contexts, this 
attitude isn't just a historical oddity, though it should be. And it was these kinds of assumptions that became 
an important theoretical backdrop for feminism's "Second Wave".  

Competing Visions in the "Second Wave" 
      During the late 60s through the early 80s, new forms of feminism began to emerge. Many feminists 
seemed to gravitate to four competing theories with very different explanations for the oppression of 
women.  
       Like their historical bourgeois predecessors,liberal feminists saw no need for a revolutionary break 
with existing society. Rather, their focus was on breaking the "glass ceiling", getting more women into 
positions of political and economic power. Liberal feminists assumed that the existing institutional 
arrangements were fundamentally unproblematic. Their task was to see to women's equality accommodated 
under capitalism. 
       Another theory, sometimes referred to as radical feminism, argued for abandoning the "male Left", as 
it was seen as hopelessly reductionist. Indeed, many women coming out of the Civil Rights movement and 
anti-war movements complained of pervasive sexism within the movements, being relegated to secretarial 
tasks, philandering male leaders, and a generalized alienation from Left politics. According to many radical 
feminists of the time, this was due to the primacy of the system of patriarchy--or men's systematic and 
institutionalized domination of women. To these feminists, the battle against patriarchy was the primary 
struggle to create a free society, as gender was our most entrenched and oldest hierarchy (see especially 
Firestone 1970).  
      Marxist feminists, on the other hand, tended to locate women's oppression within the economic sphere. 
The fight against capitalism was seen as the "primary" battle, as "The history of all hitherto existing 
societies is the history of class struggles"--that is, human history could be reduced to class (Marx and 
Engels 1967). Further, Marxist feminists tended to believe that the economic "base" of society had a 
determining effect on its cultural "superstructures". Thus, the only way to achieve equality between women 
and men would be to smash capitalism--as new, egalitarian economic arrangements would give rise to new, 
egalitarian superstructures. Such was the determining nature of the economic base. 
       Out of the conversations between Marxist feminism and radical feminism another approach emerged 
called "dual systems theory" (see e.g. Hartmann 1981; Young 1981). A product of what came to be dubbed 
socialist feminism, dual systems theory argued that feminists needed to develop "a theoretical account 
which gives as much weight to the system of patriarchy as to the system of capitalism" (Young 1981: 44). 
While this approach did much to resolve some of the arguments about which fight should be "primary" (i.e. 
the struggle against capitalism or the struggle against patriarchy), it still left much to be desired. For 
example, black feminists argued that this perspective left out a structural analysis of race (Joseph 1981). 
Further, where was oppression based on sexuality, ability, age, etc. in this analysis? Were all of these things 
reducible to capitalist patriarchy? 
      It is within this theoretical backdrop that intersectionality emerged. But it wasn't just abstraction and 
theory that led to these insights. As mentioned before, part of the reason feminists saw a need for a separate 
analysis of patriarchy as a systemic form of oppression was due to their experiences with the broader Left. 
Without an analysis of patriarchy that put it on equal footing with capitalism as an organizing system in our 
lives, there was no adequate response to male leaders who suggested that we deal with women's oppression 
after we deal with the "primary" or "more important" class struggle. 
      But these tensions were not limited to the Left, they also existed within the feminist movement. Perhaps 



one of the best examples of this on the ground was in the pro-choice movement in the United States. Before 
Roe vs. Wade in 1973, abortion law was considered an issue to be dealt with on a state-by-state basis. 
Feminists mobilized around Roe Vs. Wade to see that legal abortion would be guaranteed throughout the 
country. The ruling eventually did give legal guarantees to abortion through the second trimester, but the 
"choice" and "legalization" rhetoric left too much unaddressed for many feminists. And this experience set 
the stage for re-thinking the idea of a universalized, monolithic experience of "womanhood" as it is often 
expressed in traditional identity politics. Black feminists and womanists, for example, argued that focusing 
solely on legalized abortion obscured the ways that black women in the United States underwent forced 
sterilizations and were often denied the right to have children (see Roberts 1997). Further, working class 
women argued that legalized "choice" is pretty meaningless without socialism, as having abortion legal, but 
unaffordable, didn't exactly constitute a "choice". True reproductive freedom meant something more than 
just legal abortion for working class women. Many wanted to have kids but simply couldn't afford raising 
them; some wanted a change in the cultural norms and mores of a society that judged the decisions women 
made about their bodies; others wanted proximity to clinics for reproductive health--in short, a 
"reproductive freedom" framework would take into account the interests of all women, not just be 
structured around white, heterosexual, middle-class women's concerns (the seeming default position of the 
"pro-choice" movement).  

Intersections 
       These experiences within the feminist movement and the broader Left raised many questions for 
feminists. How do we create a movement that isn't focused around the interests of its most privileged 
elements? How do we retain our commitment to socialism without being subsumed into a politic that sees 
women's issues as "secondary"? What might political organization look like based on a common 
commitment to ending domination rather than an assumed common experience based on some single 
identity? These questions began to be answered largely by feminists of color, queers, and sex radicals with 
the theory of intersectionality--a theory that was critical of traditional class and identity politics (see 
especially e.g. hooks 2000; Collins 2000). 
       Intersectionality posits that our social locations in terms of race, class, gender, sexuality, nation of 
origin, ability, age, etc. are not easily parsed out one from the other. To speak of a universal experience as a 
"woman", for example, is problematic because "womanhood" is experienced quite differently based on 
race, class, sexuality-- any number of factors. As such, a non-reflective feminist movement centered 
ostensibly on the concerns of "women" tended to reflect the interests of the most privileged members of 
that social category. 
        As well, our various social locations and the hierarchies they inform intersect in complex ways and are 
not easily separable. People don't exist as "women", "men", "white", "working class", etc. in a vacuum 
devoid of other patterned social relationships. Further, these systems of exploitation and oppression 
function in unique ways. To name two rather obvious examples, class is a social relationship based on the 
exploitation of one's labor. As socialists, we seek the abolition of classes, not the end of class elitism under 
capitalism. This makes class unique. Similarly, the idea of "sexual orientation" developed in the 1800s with 
the invention of "the homosexual" as a species of a person. This effectively created an identity out of 
preferred gender choices in sexual partners, more or less ignoring the myriad other ways that people 
organize their sexuality (i.e. number of partners, preferred sexual acts, etc.). It also effectively limited 
sexual identity to three categories: hetero, homo, and bi--as if there could not be a large range of attractions 
and variety within humanity. Part of liberation based on sexuality is troubling these categories to provide a 
viable sexual/social existence for everyone. This makes sexuality, likewise, unique. 
       
 



 

      These structured inequalities and hierarchies inform and support one another. For example, the labor of 
women in child-bearing and rearing provides new bodies for the larger social factory to allow capitalism to 
continue. White supremacy and racism allow capitalists control over a segment of the labor market that can 
serve as stocks of cheap labor. Compulsory heterosexuality allows the policing of the patriarchal family 
form, strengthening patriarchy and male dominance. And all structured forms of inequality add to the 
nihilistic belief that institutionalized hierarchy is inevitable and that liberatory movements are based on 
utopian dreams. 
       Proponents of intersectionality, then, argue that all struggles against domination are necessary 
components for the creation of a liberatory society. It is unnecessary to create a totem pole of importance 
out of social struggles and suggest that some are "primary" while others are "secondary" or "peripheral" 
because of the complete ways that they intersect and inform one another. Further, history has shown us that 
this method of ranking oppressions is divisive and unnecessary--and worse, it undermines solidarity. As  
 
 
well, when organizing and developing political practice, we can self-reflexively move the margins to the 
center of our analyses to avoid the biases of privilege that has historically led to so many divisions in 
feminism and the Left.  
      A good contemporary example of intersectionality in the context of social movement practice is Incite! 
Women of Color Against Violence. Incite! “is a national activist organization of radical feminists of color 
advancing a movement to end violence against women of color and our communities through direct action, 
critical dialogue and grassroots organizing” (Incite! 2009). One reason Incite! stands out against other anti-
violence organizations is their systemic analysis. They see women of color who have experienced violence 
as living in the “dangerous intersections” of white supremacy, patriarchy, capitalism, and other oppressive 
structures and institutions. Rather than simply reducing the experiences to the individual, they recognize 
the systems that oppress and exploit people and have structured their approach in such a way that calls for 
the “recentering” of marginalized folks, as opposed to a method of "inclusiveness" based on one single 
identity or social location. Incite! argues that “inclusiveness” simply adds a multicultural component to 
individualistic white-dominated organizing so common in the United States. Instead, they call for 
recentering the framework around the most marginalized peoples. This push is to ensure that their 
organizing addresses the needs of those historically overlooked by feminism, with the understanding that 
all people benefit from the liberation of their more marginalized peers--while focusing on the more 
privileged elements within a given social category leaves others behind (as in the examples we gave in the 
struggle for the vote and the legalization of abortion). Incite! makes a point to focus on the needs of the 
working class who have generally been neglected (i.e. sex workers, the incarcerated, trans folks and 
injection drug users). By centering these people in their organizing, they are focusing on the people 
standing at more dangerous intersections of oppression and exploitation, therefore tackling the entirety of 
the system and not just the more visible or advantaged aspects. Additionally, Incite! views the state as a 



major perpetrator of violence against women of color and seeks to build grassroots organizations 
independent of and against it. Anarchists could learn a lot from Incite! about the importance of addressing 
the needs of ALL sections of the working class and their attempt to check the tendency of the Left to ignore 
or dismiss the concerns, needs, ideas and leadership of people living in the dangerous intersections of 
capitalism, white supremacy, patriarchy, etc.  

And What Can Anarchism Provide the Theory of Intersectionality? 
       We firmly believe that this learning process is a two-way street. That is, when synthesizing our practice 
to include these concerns raised by feminists, feminism could stand to benefit from learning from 
anarchism as well. We see the contributions of anarchists to intersectionality in two major areas. First, 
anarchism can provide a radical base from which to critique liberal interpretations of intersectionality. 
Secondly, anarchists can offer a critical analysis of the state. 
       Too often people using an intersectional analysis ignore the uniqueness of various systems of 
domination. One way this is done is by articulating a general opposition to classism. While we believe that 
class elitism exists, often this opposition to "classism" does not recognize the unique qualities of capitalism 
and can lead to a position that essentially argues for an end to class elitism under capitalism. As anarchists, 
we do not just oppose class elitism, we oppose class society itself. We do not want the ruling class to treat 
us nicer under a system based on inequality and exploitation (i.e. capitalism). We want to smash capitalism 
to pieces and build a new society in which classes no longer exist--that is, we fight for socialism. 
Anarchists, as part of the socialist movement, are well-placed to critique this liberal interpretation of 
intersectionality (see especially Schmidt and van der Walt 2009). 
       Likewise, as anarchists, we are well-placed to put forward our critiques of the state. The state, in 
addition to being a set of specific institutions (such as the courts, police, political bodies like senates, 
presidents, etc.), is a social relationship. And the state has an influence over our lives in myriad ways. For 
example, former prisoners are often unemployable, particularly if they have committed felonies. One only 
needs to take a cursory glance at the racial and class make-up of US prisons to see how intersectionality can 
be put to use here. Former prisoners, workers who are targeted for striking or engaging in direct actions 
and/or civil disobedience, etc. all have specific needs as subjects in a society that assumes political rulers 
and passive, ruled subjects. And the state tends to target specific sets of workers based on their existence  
within the dangerous intersections we mentioned above. Anarchists can offer to the theory of 
intersectionality an analysis of the ways that the state has come to rule our lives just as much as any other 
institutionalized system of domination. And we can, of course, argue for smashing such a social 
arrangement and replacing it with non-hierarchical social forms.  

Refusing to Wait 
In many ways, anarchists have historically anticipated some of the ideas in intersectionality. Further, 
anarchism as a political philosophy--and as a movement against all forms of structured domination, 
coercion, and control--seems well-suited for an intersectional practice. Unfortunately, we still have 
debilitating arguments about what hierarchy is "primary" and should be prioritized above others. Like in 
times past, this leads to easy division and a lack of solidarity (imagine being told to give up some struggle 
that directly involves YOU for the "correct" or "primary" fight!). Further, the smashing of any structured 
hierarchy can have a destabilizing effect on the rest, as the simple existence of any of these social divisions 
serves to naturalize the existence of all other hierarchies. 
       We've tried here to explain the rise of the theory of intersectionality within feminism and describe its 
contours. Perhaps more importantly, we've attempted to relate it throughout this piece to political practice 
and social movement struggles so as to avoid complete abstraction and theorization apart from practice. We 
hope that more anarchists become acquainted with intersectionality and put it to positive use in our political 
work. Finally, it is our hope that more people from marginalized groups refuse to wait, that we recognize 
the value of all fights against injustice and hierarchy in the here and now--and that we build a reflexive 
practice based on solidarity and mutual aid instead of divisive prescriptions about what struggles are 
"primary" and which ones, by extension, are "secondary" or "peripheral". Rather, they are all linked and we 
have good reason to refuse to wait until after "the revolution" to address them!  



What distinguished the successful attempts to manage commons from the unsuccessful ones in her empirical 
studies were: 

1. Clarity in the boundaries and rules. Lawful people that we are, anarchists have a great appreciation for the 
minimization of unnecessary conflict. When people know what is and isn’t acceptable behavior to others, it 
is easier for us to adapt our actions in accordance with those expectations. Of course, the idiots who spout 
nonsense such as “ignorance of the law is no excuse” are inevitably government prosecutors: the rest of us 

 

First Woman to Win Nobel Prize in Economics Wins for 
Work Validating Anarchist Principles 

 
       The selection of Elinor Ostrom as co-recipient of the 2009 Nobel Prize in Economics will do much to 
advance anarchist theory among people who traffic in ideas. Ostrom is being cited for her work on 
management of common pool resources, or “commons”, and should inspire more thinkers to recognize the 
potential for solutions to problems that seem immune to both private property and government property 
solutions.      
 
      Her work offers ammunition to those of us who do NOT believe that a free society requires that all 
property be privatized, as she has done much empirical research on, for example, the management of 
forests. Her work also has broader application toward the solution of all manner of “public goods” 
problems that seem to stump libertarian thought. 
  I strongly encourage people to read her 1990 book, Governing The Commons: The Evolution of 
Institutions for Collective Action, but would like in this post to just summarize the principles she 
identified in those successful attempts to address the “Tragedy of the Commons” problem noted in the 
classic article of that name by Garrett Hardin. The application of these principles to all manner of different 
public policy issues could take any of us the rest of our lives (which, of course, is one reason no centrally 
planned society could ever do so). 



understand that common law provides its greatest service by clarifying expectations so that people can 
interact cooperatively and peacefully. 

2. Local input and acceptance of these rules. Friedrich Hayek, co-winner of the first Nobel Prize in 
Economics, would be proud. The closer someone is to a situation, the more things they’ll know that others 
do not. Central planning, even were it performed by angels, would not produce good rules because of 
information problems. The fact that angels AREN’T in charge is, of course, another problem. Ostrom is well 
versed in “public choice” theory and knows that government regulators are humans with their own 
information AND incentive problems. 

3. Active involvement of those most likely to be using the commons in the monitoring of use. The ones who 
care the most need to either directly involve themselves or else delegate to monitors who are accountable to 
them. Again, central planners, especially government officials who are accountable, if at all, to a much wider 
variety of people than those most interested in the commons in question and for a larger variety of activities 
than just the management of specific commons, cannot effectively monitor them and be held accountable. If 
the people who most need the commons can’t fire those who fail to protect it, the tragedy is inevitable. 

4. Methods for dispute resolution. Central to anarchist theory is the idea that parties with disputes will agree 
to third party mediation or arbitration of those disputes. One of the inanities of government is that any 
dispute between the government and private persons is adjudicated by the government itself. The evolution 
of common law went far beyond the ad hoc choice of an arbiter to arrangements that let parties know in 
advance how disagreements would be resolved. Disputes are inevitable: dispute resolution methods are 
necessary, and do evolve. 

5. Sanctions for violators. Naturally, those found liable by arbiters or, worse, those who declare themselves 
“outlaws” by refusing any third party arbitration may need to be encouraged to comply by proportional 
sanctions. Common law anarchists emphasize the value of non-violent enforcement through ostracism and 
boycott, most effective against those who are part of the local community, but recognize that some cases 
may require force against violators. Clearly, the arsonist may need to be restrained physically to protect the 
forest. Still, when local acceptance and monitoring of rules is strong, violations are rare, usually accidental, 
and typically resolved without the need for violence. 

 Inevitably, this prize will lead to the writing of more accessible literature on Ostrom’s ideas and its 
implications, encourage more academic research on voluntary institutions of governance and how they arise, 
and add credibility to the “left-libertarian” point of view that denies the need to use traditional formulations 
of property rights to solve every problem (although I won’t deny that a broader understanding of property 
rights as a bundle of rights rather than absolute dominion over a territory is one way of viewing many of 
these solutions, just as the anarcho-communist support for “possession” can be reformulated as a specific 
interpretation of property rather than its rejection). 

 

Teaching Philosophy 
By Gustavo 

 
Given that it is the 100th anniversary of Francisco Ferrer’s “Modern School”, I felt it would be 
appropriate to present my proposed approach to teaching.  
 
 Role of Student and Teacher 
 

1. Safety- Every student will be included in every aspect of the class decision making, including 
rules, peer critiques, and assignment making. Students should feel safe due to the strong sense 
of inclusion. 



2. Needs- Every student’s needs will be met as a result of a cooperative and egalitarian 
environment. Students will be encouraged to interact with myself and their peers to resolve 
problems and/or queries. 

3. Respect- Will be highly emphasized. The behaviors of the students will be contingent on their 
respect for the teacher, their peers, and themselves. I will attempt to instill socially responsible 
behavior into the students by demonstrating it’s inherent worth. The students will constantly be 
asked to place themselves in someone else’s position to help them see a particular situation 
from another perspective, should an issue arise. They will be asked to treat others as they 
would like to be treated and respect the needs of others. 

4. Belonging- As stated before the students will be included in all decision making through 
consensus. This will help them understand the value and necessity of compromise. Group 
critiques and collaborative projects will foster interaction. 

5. Dignity- Students must respect my authority in regards to my knowledge base, they will not be 
subject to blindly following orders. No individual will be treated more or less special than 
anyone else. I will not talk down to the students and encourage any and all questions without 
scrutiny. 

6. Responsibility- Along with the responsibility of making logical and rational choices during 
group decision meetings, students will have responsibility to have the class run cohesively. 
Students will be responsible for completing assignments and participating in class. They will 
also be responsible for cleaning up after themselves and respectfully using class materials for 
their intended purpose. 

 
 

 
 
7. Reflection- After each assignment is completed each student will be asked to self evaluate 

their work based on the rubric given to them before each assignment. Each assignment must 
adhere to the specifications set forth by myself and those agreed upon by the class. Students 
will also maintain portfolios consisting of all their assignments that will be reviewed by myself 
and each student quarterly. This will keep the student apprised of their progress and what can 
be improved upon. 

 
Climate of the Classroom 
 
 As an art teacher I have the distinct opportunity and pleasure of creating a classroom environment 
based on libertarian and egalitarian principles. My job will not be to baby-sit and discipline but rather to 
guide them through a process of self discovery through art and facilitate my knowledge unto them. Naturally 
I will instruct them on techniques and skills required by state and national standards, but beyond that it is up 
to the students what they want me to teach them. Students will be free to interact with each  
other and myself as they see fit (as long as it doesn’t conflict with school rules or those set forth by the 
class). They will be free to discuss anything they comfortable with to me or each other. I only ask that they 
complete quality work in the time allotted to them. If  
this ceases to occur because of excessive socializing, I will kindly ask them to reexamine their time  
management and adjust it to reach their goals. 
 The physical makeup of the classroom will be fairly consistent with a traditional art studio setting. 
The drawing tables will be set up in a square formation with a space left open to allow myself and the 
students to enter into the center. This will be conducive to a free flow of movement for students and myself 
to comfortably move around and observe what everyone is working on. This set up is also optimal for when 
I set up still-life models in the middle for the students to observe from. Decorations on the walls will include 
examples of art from master artists throughout history for the students to draw inspiration from. One wall 
will be left empty for when there is a class critique. Unless it is against school policy, I plan on having a 
stereo in the class to play while the students work. 
 
Discipline 



 
Expectations/Rules- Rules and expectations will be based on simple common decency and treating others 
as they would like to be treated. Obviously they must adhere to basic school ruse that I have no decision 
over, such as no violence, no stealing, etc. Beyond those, the students will enter into a social contract in 
which they will be held accountable for their own actions. They will be encouraged to work cooperatively 
together as a single unit while at the same time maintaining their individual autonomy. They will be 
expected to treat class materials in an appropriate manner, keep their work area clean and help to clean the 
room at the end of each class session. Assignments will be designed according to the students desires and 
due dates will be determined by them as well. 

1. Rewards- There will be no rewards other than the gratification of growing and improving as 
an artist. Physical rewards and incentives remove the intrinsic motivation to participate. This 
could potentially create an environment where students only are willing to do something in 
return for something else. I would rather the students strive to complete quality work to better 
themselves as artists and continually improve upon previous work. 

2. Consequences- Conversely there will be no consequences or punishments. Each situation and 
conflict will be dealt with and resolved on an individual basis. Treating each infraction or 
incident with a blanket consequence or punishment only undermines the significance of the 
individual event and results in the dissatisfaction of all parties involved. Peer mediation and 
one on one meetings with myself will be utilized to resolve any disputes. 

 
 As I’ve stated earlier, the students will be heavily involved in the decision making process. The 
class “rules” will be determined by them with my help. But they must employ logical reasoning behind the 
rules that they create and there must be total agreement from the class. I will guide them through this process 
by making suggestions and vetoing decisions that do not meet the requirements of logic and reason. For the 
whole class to agree upon all the rules a certain degree of compromise and concessions will be requisite. 
Class rules and expectations will be made during the first week of class in a series of discussions. If certain 
rules and expectations are found to be flawed or unnecessary throughout the school year, further discussions 
will be held to modify the list. 
 

 
Management System 
 
 If students fail to comply with the rules and expectations that we have agreed upon, one on one 
meetings will be held between the student and I at the end of class. The students and myself set up the 
guidelines, so if a students decides to go against those guidelines he/she is only disobeying himself/herself. 
In this climate I imagine that the class as a whole will look ill-favorably on those students whom act 
completely out of line. I find hard to imagine that too many students will not comply with the guidelines as 
there will be very few. If there are such incidents however, they will 
be dealt with in class utilizing techniques such as peer mediation, 
and meetings. I want the students to develop a sense that they can  
resolve their own problems without the interference of authority 
figures. If students are given that kind of responsibility and 
autonomy they will be very receptive to it and act accordingly. 
Students react adversely to rules impressed upon them from above, if 
they create their own guidelines to follow and are given the 
responsibility of seeing the guidelines through to fruition there 
should be nothing to react against. Students act out against the rules 
of authority, but if the authority is their own, acting against it would 
be an exercise of futility.  
 In the case of more serious matters such as fighting, language of hate, sexual harassment, etc, I will 
be forced to step in and deal with each situation according to its severity. Writing referrals and sending 
students to the dean will be last resort measures that I will hopefully be able to avoid. There will be no 
system of recording the behaviors of every student as I will be employing the tactic of unconditional positive 
regard. If students are chronically disregarding the guidelines, it should be glaringly obvious and easy to 



remember without the help of a discipline notebook. My management system may seem lenient on paper but 
I believe high school students are capable maintaining a socially acceptable behavior without authoritative 
coercion given the right environment. 
 
 
Teaching Methods 
 
When Class Starts – At the beginning of class I will have music playing as the students enter the room. 
Upon entering the students will be expected to retrieve the necessary materials for the given assignment, 
(unless one has yet to be given), and return to their work station and set up for the day. I will greet the 
students as they enter the classroom with a smile and a hand shake, (contingent on mood), everyday if 
possible.  

1. Handing In Work- After completing assignments students will write their name and date on the 
back of their work and place it in their portfolios. After I have received everyone’s work and had a 
chance to look at it and give suggestions for improvements the students will have another 
opportunity to make revisions before the peer critique. Peer critiques will give the students a chance 
to see what they will have to look forward to if they pursue a degree in art at the college level. As 
the names will be on the back of the work the comments will hopefully be more candid and honest 
because they won’t know who they are talking about. Every student will be expected to make a 
constructive assessment of at least one piece of art work each critique (other than their own). I will 
grade the work based on self evaluations, peer critique scores, and my score based on rubrics 
designed for each assignment.  

2. Tardiness/Truancy- These issues will be dealt with according to the school’s specifications. Not 
being in class will only affect their ability to complete assignments on time and reflect poorly on 
their willingness to participate on assignments and class meetings. It is ultimately up to the students 
to come to class and show up on time, I can’t force them to do so.  Punishing them for these 
infractions will only further their disinterest in the class and serve no practical purpose in rectifying 
the situation. 

3. Cleaning Up- Every student will be responsible for cleaning up their own work area and returning 
materials back to their designated areas. However I do encourage the students to practice 
cooperation and mutual aid during class and work as a whole to keep the room in good order. I 
might consider appointing different tasks for each student such as distributing out paper and 
handouts, collecting materials, putting away materials, etc. 

4. Responsibilities- Each student will be responsible for a considerable amount. As stated earlier, 
every student will be included on the decision making process. This means they will be responsible 
for employing reason and logic so that every decision agreed upon will benefit their learning 
environment. I can’t emphasize enough how important it is that the students make sound judgments 
during class meetings and not revert to rash decisions that will result in the need for more class 
meetings to rectify mistakes. Students will not be punished or admonished for making mistakes but 
rather encouraged to reflect upon them and learn from them in order to make better  

5. decisions in the future. Failure is requisite in the learning process and is completely acceptable as 
long as it is not dwelled upon with feelings of negativity. 

 
Student Relations 
 

1. Teasing – Students whom tease others are really just looking for attention that they feel they need. 
If I catch someone teasing another I will make an attempt to spend more time working one on one 
with the student. If the teasing persists I will have to ask the student to speak with me (away from 
the other students) about anything that might be bothering him/her and if there is a way to redirect 
their negative behavior into something more positive  and constructive. It must be impressed upon 
the students that teasing has no legitimate use in the classroom and in life in general. This will be 
one of those occasions where the students will be asked to consider teasing from the other person’s 
perspective and really consider if it is something they would like to have done to themselves.  

2. Arguing – Arguments will be settled with simple resolutions where hopefully both parties benefit. 



Depending on the argument, either me or an objective student will act as mediator and talk out the 
confrontation with those involved until an accord is met. Many arguments stem from a simple 
miscommunication and hopefully it can easily be resolved by talking it out civilly. 

3. Talking Without Permission – The only time that I request that students not speak freely amongst 
themselves is during a lesson. Asking them to not speak while they work on their artwork would be 
quite unreasonable and unrealistic. Under these conditions I doubt too many students would find it 
necessary to talk while I’m giving a lesson. But in the off chance that I have students rude enough 
to talk while I’m lecturing, I would kindly ask why it is so important that they speak when they 
should be listening intently. Given the freedom I’ve given the students in my class, it would be 
quite disrespectful to overstep the few boundaries that I have put up and I would convey this to 
them.  

4. Inappropriate Language – If instances occur where students are using foul language, I will ask 
them to consider whether it is appropriate for social situations. Inappropriate language doesn’t 
bother m at all, but as stated earlier, I’m trying to instill socially acceptable tendencies into them. It 
would be naïve of me to assume that the students aren’t ever going to use foul language, all I’m 
concerned about is if they’re aware that it should not be used in public and professional settings. No 
punishment will be utilized for instances of inappropriate language use, only a short discussion and 
reminder of what is acceptable. 

5. Inappropriate Contact – This will be dealt with in a similar manner that I stated about arguing. 
Depending on the offense, either me or an objective student will act as mediator and talk out the 
confrontation with those involved until an accord is met. And similar to the issue of foul language I 
will try to instill into the students that these kind of acts are inappropriate to do in general and 
especially not in the school setting. 

6. Physical Fighting – Fighting is always illegitimate and inappropriate in any situation and certainly 
will not be condoned in my classroom. As it is not the teacher’s responsibility to directly deal with 
fights or brawls, I will simply send the offending students to the Dean or Principal of the school. 

7. Sleeping – If a student is sleeping in class I will ask him/her to wake up and explain why they are 
sleeping. As long as a student gets all his/her work done they can do what they need to do for other 
classes in mine, and if a student truly needs more sleep because of issues at home they will be 
allowed to sleep. Adequate falls under one of the basic needs on Maslow’s hierarchy, so if a 
students needs sleep it will be allowed. I will ask that they be awake for lesson and lectures since it 
is pertinent to what they will be doing in class. 

8. Leaving the Room Messy – Students whom fail to do a proper cleaning job at the end of each class 
will be asked to do additional cleaning in the next class meeting. Students are accountable for their 
work stations and if a student does additional cleaning due to someone’s neglect, that person will be 
assisted by the offending student in the future. 

9. Note Passing – Students are allowed to talk openly, (as long as it does not happen during lessons), 
so note passing is completely unnecessary unless the students want privacy, so it is completely 
allowed. If this occurs during a lesson I will kindly ask the students for their undivided attention 
and kindly ask that they pass notes later. 

9. Defiance – Defiance is another sign of attention seeking and frustration. I will attempt to reason 
with defiant students and get to the root as to why they are behaving in that fashion. Most people 
respond favorably if you speak to them in a non-confrontational and calm manner. Ultimately the 
defiant students are only wasting his own time which could possibly affect the success and 
completion his/her work.  
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Book Reviews 
Anarchy Alive! By Uri Gordon 

Reviewed by London Book Review 

 From the day that Pierre-Joseph Proudhon adopted it, in the middle of the 19th century, 'Anarchist' 
has remained a politically loaded term. A badge of honour or term of abuse, it is still a part of the political 
lexicon in the 21st century, long after the oft-predicted demise of anarchism as a movement and political 
philosophy. While membership of explicitly anarchist groups remains numerically insignificant, the 
influence of anarchism on the politics of anti-globalisation, animal liberation and other diverse protest 
movements is obviously significant. For those for whom anarchism is only dimly understood, Uri Gordon's 
'Anarchy Alive!' aims to present a picture of contemporary anarchist theory and practice that is clear, 
accessible and engaging. 



From the outset the author makes clear that there is a real and important difference between those anarchists 
who are members of the 'official' anarchist movement - members of the various Anarchist Federations and 
Anarcho-syndicalist groups for example - and those who identify as anarchists but are members of broader 
coalitions, such as the People Global Action and other anti-globalisation groups. While there is obviously 
some overlap, this difference between 'big A' and 'little A' anarchism is important in understanding the kind 
of anarchism that Gordon presents here. More importantly Gordon claims that this is a generational 
difference, that these new anarchists represent a new generation of political activists that has little do with 
previous generations of anarchists. 

Where previous generations of anarchists have been fired class difference and economic injustice, this new 
generation of anarchists is the result of cross-fertilisation of movements and philosophies that had no overtly 
anarchist tradition. As he puts it: 

'These include the radical, direct-action end of ecological, anti-nuclear and anti-war movements, and of 
movements for women's, black, indigenous, LGBT and animal liberation'. 

Notably absent from that list are radical working class and militant anti-fascist movements. Where 'classical' 
anarchism was primarily rooted in class politics, this has, for the most part been left behind. Instead of an 
analysis of capitalism that is based on economic injustice and class oppression -core tenets of the anarchist 
tradition - there is instead a diffuse and subjective rejection of 'domination'. 

If the working class baggage has been dropped from this new generation anarchism, what remains? Gordon 
identifies three central themes that defines contemporary anarchist culture: domination, prefigurative direct-
action and open-endedness/diversity. Domination, as should be clear, means a rejection not just of the state 
and capitalism but of all forms of domination - it is this that unites the animal liberationist and the anti-
racist, those suffering sexual oppression and those organising against climate change. Prefiguration is a 
fancy way of saying that the ends and means are inseparable - you cannot build a non-hierarchical society by 
reproducing hierarchical forms of organisation. More subtly it means that anti-authoritarians are attempting 
to build a new society in the here and now rather than waiting for 'the revolution'. 
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Finally, open-endedness and diversity recognises that there in no 'one true way', and that this new form of 
anarchism is open to different forms of organisation, accepts differences of strategy and tactics and accepts 

that there is nobody has all the answers. 

In addition to expanding on the characteristics of this anarchist culture, Gordon also looks at a number of 
key issues that confront this movement. The first is Anarchism and Violence (a perennial favourite that 
harks back to the 19th century), Anarchism and Technology and finally a chapter on Anarchism and the 
struggle in Israel/Palestine. 

The chapter on Anarchism and Violence does little to re-visits old ground with little new to say, despite a 
sprinkling of philosophical attempts to define what violence is. 

There is more to be gained on the chapter that looks at anarchist approaches to science and technology. 
Given that technology is at the heart of the networked approached to organising that is a key feature of anti-
authoritarian politics, there is a certain amount of tension on display. While the fruits of technology are 
potentially liberating, Gordon ultimately has more sympathy for those who reject science and technology 
than with those who are interested in techno-utopias. While not adopting an out and out primitivist stance, 
Gordon certainly feels some attraction to those who reject technology and industrial society as a whole. 

The chapter on Israel/Palestine focuses for a large part on the Anarchists Against The Wall project, where 
Israeli/Jewish anarchists are organising against the barrier being erected by the Zionist government. Gordon 
does a good job in describing the difficulties involved, both theoretical and social. He describes the physical 
and emotional dangers, the burn out of activists and the problems posed by either a blanket 'no state' slogan 
or coming out in support of a 'two state' solution. 

Ultimately what emerges from this book is a picture of a diverse movement that has, to a large extent, parted 
company with what many people would regard as 'classical' anarchism - of the type that is still exemplified 



by the small groups of activists organised in the various Anarchist Federations and the International Workers 
Association. This new movement is diverse and diffuse, a coalition of disparate protest groups and 
campaigns that share a minimal set of principles in common, enough to work together around large symbolic 
actions (WTO and G8 meetings, for example) or for specific events. 

In particular it is clear that Gordon's vision of an anarchist culture is at heart deeply reactionary. This is 
nowhere clearer than in his discussion of science and culture. Here he rejects not just capitalism but also 
industrial society as a whole. He falls back on Arcadian visions of a pre-industrial, indeed pre-agricultural 
society, of small groups of hunter gatherers living in harmony with nature (ignoring recent scientific 
research which shows that hunter gatherer societies were plagued by very high levels of violence and 
destruction). Such a vision entails a massive de-population of the world. The planet cannot sustain 6 billion 
hunter gatherers, it's that simple. 

Where the roots of anarchism are rationalist, this new movement is not just irrationalist, it is tinged with the 
same distrust of reason that one detects in organised religion. It is based not on a vision of a new and better 
world, but on a picture of a pre-historic (and probably pre-verbal) world that harks back to Eden. There is an 

obvious overlap here with some post-Modernist 
thinking, which Gordon acknowledges, and indeed 
there are some who talk of post-Anarchism as the term 
that encompasses the overlap between post-
Modernism and this new form of anarchism. 

The distrust of rationality and science is not just 
incidental, it is a core feature of this movement and 
can be seen at work in those issues that are high on the 
agenda. Environmentalism, climate change and anti-
globalisation. In the case of climate change there is a 
complete lack of engagement with the science - man-
made global warming is accepted as fact, the most 
extreme predictions are taken as gospel and there is no 
room for doubt of any kind. The fact that climate 
change is the biggest gift to statists and authoritarians 
the world over is barely noticed. 

Similarly the anti-globalisation movement relies not 
on evidence but on conjecture, emotion and grand 

gestures. The complexities of the world are pushed to one side in an enormous act of faith. There is a very 
obvious refusal to engage with the evidence or to admit that globalisation might have positive as well as 
negative features. 

Gordon does a good job of introducing the movement that he calls 'anarchism reloaded', providing a 
readable and succinct account of the key ideas, features and issues that it is engaged in. He examines some 
of the issues within this movement, describing the internal tensions and disputes that are taking place within 
it. For those wanting to understand this movement this is a good place to start. For those who are already 
familiar with the territory there is plenty of polemic too. 

 

 
 



  
 

 
 

Nowtopia 
How Pirate Programmers, Outlaw Bicyclists, and Vacant-Lot 
Gardeners Are Inventing the Future Today 

By Chris Carlsson; AK Press, 2008, 288 pp. 
Reviewed by Ben Dangl 

Chris Carlsson is a long-time community organizer, writer, and radical historian based in San Francisco. 
He helped launch the Critical Mass monthly bike-ins, which now take place in 5 continents and over 300 
cities, and was a founder of the dissident magazine, Processed World, a publication reporting on the 
"underside of the Information Age."  

A driving argument throughout his book is that nowtopians are working outside the capitalist economy to 
create "A social revolt against being reduced to ‘mere workers,' to being trapped in the objectified and 
commodified status of labor power."  

It is this movement that Nowtopia focuses on, telling stories from across the garden plots, bicycle parties, 
and kitchen tables that play essential roles in creating utopia now. In a chapter on vacant-lot gardeners 
Carlsson digs into the roots and legacies of community gardening. Readers are informed that during World 
War I, a campaign was launched to "plant for freedom" and "hoe for liberty" in which 5 million gardeners 
produced $520 million in food in just two growing seasons. By 1944, in World War II, 18-20 million 
families had "Victory Gardens," which produced 40 percent of the nation's vegetables. More recently, in 
2004, 37 gardens in NYC produced more than 30,000 pounds of food. Globally, there are approximately 
200 million urban gardeners producing food and income for around 700 million people.  

This book illustrates that these gardens grow more than food, they grow community. New York City 
gardener Sarah Ferguson says, "Like the antic shrines and alters they construct in their flower beds, these 
eclectic havens are in a very real sense churches, where people find faith—both in themselves and in their 
neighbors." NYC Mayor Rudolph Giuliani waged a war on gardens, working to sell the lots off to real 
estate developers. In 2000 he told the New York Times, "If you live in an unrealistic world then you can say 
everything should be a community garden." Yet many NYC neighbors banded together and resisted, 
preserving their garden lots and strengthening their community in the process.  

Community gardening also offers an alternative to buying into the corporate food world. Environmental 
justice activist Jessica Hayes, for example, who worked at The Food Project in Boston, said, "I can fight 
that [industrial agricultural system] until I die, but at the same time build an alternative so that at some 
point we can just cut the global system off."  

Another nowtopian activity is bicycling. In Nowtopia, Ted White talks of his experience at the Center for 
Appropriate Transport in Eugene, Oregon where he worked with young kids to fix and put bikes together. 
White says the work was empowering and confidence-building: "They took metal and rubber and plastic 
parts, put them together, fine tuned them, and then voila they had literally made themselves a vehicle for 
both external exploration and self-discovery." Similarly, Eric Welp, who teaches people how to fix their 
own bikes at Chain Reaction in Washington, DC, said, "We're not going to solve the world with bikes, but 



we can change it by changing a kid's outlook" and mode of transportation.  

 

Carlsson guides readers through the rich history of bicycle zines, providing an example of the early 1990s 
with a zine called Mudflap by Greta Snider. In her zine, Snider tells stories of "haunts for bike-punks in 
Toronto," "rants against buying stolen bikes," and develops different city-specific games for bicyclists.  

Critical Mass bike rides—when bicyclists converge to take back the streets from cars—are another 
inspirational example of renegade bike culture redefining streets and protest. Carlsson says of these 
gatherings, "The bike ride is the premise, but the deeper transformation of imaginations and social 
connections is hard to measure." 

Nowtopia moves off the streets and into cyberspace in 
another chapter called "The Virtual Spine of the 
Commons." This includes a brief people's history of the 
Internet, and a celebration of the rise of open and free 
software. This software movement, Carlsson writes, has 
"helped to radically reduce the price of software, providing 
access to thousands of new programmers and technically 
skilled people." However, he laments that with programs 
like Blogger, MySpace, and YouTube, "A profitable 
business model arose by placing things people have been 
making privately for a long time (personal diaries, novels, 
photos, ramblings, poetry, school gazettes) in a public 
context of advertising and ecommerce, and then working to 
make those public, commercial platforms as monopolistic 
as possible." 

The author also shows many examples of how the Internet 
has been an incredible organizing, media, and fundraising tool for social movements and activists all over 
the world. From the Zapatistas getting their messages out to non-profits and social organizations 
networking in ways that were unimaginable in pre-Internet days, Carlsson analyzes the highs and lows of 
this powerful tool: "Typically, online communities are criticized for promoting disembodied and 
immaterial connections. Too often political campaigns that may once have mobilized a street action or 
something directly physical have instead turned into a cascade of emails and online petitions. But as the 
remarkable participation in the February 2003 global anti-war demonstrations revealed, the same electronic 
communities can network themselves to produce an unprecedented public demonstration." 

Carlsson's Nowtopia reminds us that there is much work to do beyond simply voting, and 
the examples he outlines in his book can be a good place to start, or expand, your own 
local revolutions. They are not necessarily end-all solutions, but could be catalysts toward 
broader social change and movements. As Carlsson writes, "An unfolding potential can 
and does erupt in the most surprising places, seemingly simple and limited but also 
embodying deeper aspirations for a more profound transformation." 

 
 
 

 



 
Price of Fire Resource Wars and Social Movements in Bolivia  
 
By Ben Dangl 
AK Press, 2007, 240 pp.  
 Reviewed By Susan Spronk  
 
      Anyone who has had the privilege to travel or live in Bolivia has likely observed that there are at least 
two things that remarkable country does not lack: territory and imagination. Ben Dangl captures both of 
these in his recent book on the resource wars in Bolivia. As an independent journalist, he has travelled and 
lived in Latin America for the past six years including long stretches in Bolivia writing for various 
progressive magazines. He is the coordinating editor of "upsidedownworld," which is one of the best 
alternative sources of information on the social struggles taking place in Latin America.   
  
     Presented as a people's history, Dangl describes the panorama of social struggles both past and present, 
starting from the indigenous uprisings against Spanish rule and ending with an account of the first year in 
office of the Movement Towards Socialism (MAS). The book is the story of struggle around what Dangl 
calls the price of fire: "access to basic elements of survival— gas, water, land, coca, employment, and other 
resources." He argues that the struggles over the "price of fire" in Bolivia must ultimately be understood in 
the context of a long history of indigenous and worker mobilization and revolt.   
  
     The first chapter provides a brief 
history of anti-imperialist and anti- 
colonial struggle in Bolivia, which 
began when miners discovered a 
vein of almost pure silver in Cerro 
Rico (literally, "Rich Hill") in the 
altiplano region of Potosí. Since 
then, the richness of the Bolivians 
subsoil has never translated into 
wealth for the majority of its people. 
Dangl reminds the reader of the 
"open veins" of Latin America 
where the flow of resources to the 
north that started in colonial times 
intensified during the neo- liberal 
period. As one woman once put it 
to me during a solidarity tour on the 
water issue in El Alto, 
"neoliberalism is simply the most 
recent in a series of political 
projects sponsored by elites that have plundered Bolivia's natural wealth. Three hundred years ago, the 
Spanish sent us down the silver mines of Potosí. Now the multinational corporations in El Alto and Cocha- 
bamba try to steal our water and sell it back to us."    
  
  Such collective memories have informed contemporary calls for nationalization of natural 
resources, such as oil, gas, and water. Dangl provides the historical roots of this demand. After the popular 
revolution of 1952, the reformist ruling party, the National Revolutionary Movement (MNR), paid millions 
of dollars in compensation to the "tin barons" who were ousted by the revolution in order to secure the 
favor of capitalist imperialism, notably Bolivia's largest donor, the United States.   
  



  Dangl describes the fierce popular resistance as a welcome sign that the left has re-organized after 
15 years of neoliberalism. He writes that the first priority of the neoliberal government that assumed office 
in 1985 was to smash the militant miners' unions, which leads the popular class struggle for the post-
Second World War period. This was achieved by closing the state-owned mines and laying off over three-
quarters of the work- force. Other privatization programs and austerity policies were also imposed with 
force. Debilitated by neoliberal restructuring, the left was weak and divided. In the absence of an organized 
opposition, neoliberal governments deepened reforms over the next two decades, slowly stripping the state 
of its administrative capacity and productive infrastructure. Foreign-funded NGOs flooded in to fill the gap. 
Despite the government's promises that neoliberal reforms would increase freedoms, raise the standard of 
living, and create economic prosperity, however, they left average Bolivians worse off than before.    
  
  In chapter two, Dangl describes how the embers of the militant miners' unions were scattered all 
over the country as miners and their families migrated to places like the coca-growing areas of the Chapare 
and shantytowns like El Alto in search of new ways to make a living. In the Chapare, for example, former 
miners applied their organizational skills to build sindicatos, which "organized work cycles, and 
distribution of land, and mediated disputes," as well as communal work brigades and participation in 
political protests. The growth and maturation of these organizational structures eventually culminated in the 
foundation of the Six Federations of Coca Growers of the Tropics of Cochabamba, the political precursor 
of MAS. Dangl describes how, in its early days, MAS articulated an "anti-imperialist," "anti- neoliberal" 
platform that "advocated the decriminalization of coca production and putting natural resources, such as gas 
and oil, under state control."   
  
  The Cochabamba water war of 1999-2000, the subject of chapter three, is widely acknowledged 
as the turning point that ruptured years of neoliberal hegemony and helped Bolivians make connections 
among a myriad of issues, including the anti-imperialist struggles against coca-eradication, peasant 
struggles for agrarian reform, and universal concerns about the government's economic policies. The water 
issue served as a catalyst for a broader set of popular grievances relating to the toll exacted by neoliberal 
reforms on Bolivia's working classes, uniting rural and urban residents around a common regional concern.   
  
 After the water war, social movements focused on two basic issues—the demand for radical social 
change through a politics of "basic needs" and the nationalization of natural resources—which culminated 
in the gas wars of October 2003 and May-June 2005.   
  
 While Dangl is keen to demonstrate the creativity and vitality of the Bolivian social movements 
that helped to elect MAS in December 2005, he also provides a cautious assessment of the possibilities and 
limitations of MAS's electoral strategy.   

  
 At the heart of the dilemma are 
strategic questions about the relationship 
between the social movements and the 
political party and whether it is possible to 
execute radical change through 
parliamentary channels. Dangl clearly sides 
with the "movimientistas," such as Oscar 
Olivera of Cocha- bamba's Coordinadora, 
who fears that if social movements identify 
too closely with Morales's party, "It will be 
more difficult for people to mobilize.... If 
Evo fails, it will be a failure for the social 
movements. The gains of six years of 
struggle will be lost." Dangl, similar to 
Olivera, is skeptical about participating in 
the traditional political system while also 
expressing his sympathy for MAS's victory.   
  



 One of the central problems confronting a "social movement party" like MAS is that its legitimacy 
is now derived in part from its agreement to play the "rules of the game." It came to office through 
parliamentary channels so it is not likely to eschew them. In its bid for office, however, the party has used a 
radical rhetoric, but taken more moderate policy stances than the social movements on the streets. In its 
first year in office, the Administration has also been very cautious to build consensus so as not to provoke a 
violent reaction from the right, as exemplified by the Constituent Assembly.   
  
 Indeed, MAS is not really as radical as it sometimes sounds. The re-nationalization of the oil and 
gas sector in autumn 2006 basically amounted to a renegotiation of the terms of public-private partnerships 
between the state and multinational corporations. Dangl describes in the last chapter entitled "Bolivian 
Moment" that the plan has also been highly criticized by the radical social movements who took to the 
streets in 2003 and 2005 demanding expropriation without indemni- fication.   
  
 In the following chapter, Dangl writes, "Putting resources into government hands is far from a 
foolproof alternative to corporate control. Though YPFB offers hopeful  
examples for state control of gas, the government-run industry has the potential to be just as exploitative, 
corrupt, and inefficient as corporations. Much would depend on the YPFB management."  Indeed, one of 
the first tasks confronting MAS administration is to rebuild the state's administrative capacity and build a 
"different kind of state" after it has been gutted and corrupted from years of neoliberal reforms.   
  
 The more troubling question for further debate is whether the social organizations in Bolivia have 
the power to implement their vision. In chapter seven on El Alto, Dangl is rightfully impressed by the "self- 
organization" of the masses in this "self-built" city, but he shares a troubling tendency to romanticize the 
"spontaneous" forms of social organization that supposedly exist there, which leads to some ambiguity in 
his analysis. After devoting various pages to describing the way social movements have built up collective 
grassroots organizations over the past decade, such as the neighborhood councils of El Alto, he comes to 
the rather puzzling conclusion that the mobilizations of October 2003 and May-June 2005 had no leaders 
and no structure. He relies heavily on the interpretation of Uruguayan sociologist Raúl Zibechi (a partisan 
of the "changing the world without taking state power" camp) who writes that "It could be argued that if 
unified, organized structures had existed, not as much social energy would have been unleashed. The key to 
this overwhelming grassroots mobilization is, without a doubt, the basic self-organization that fills every 
pore of the society and has made superfluous many forms of representation." An alternative interpretation 
suggests that while the social movements in Bolivia are well-organized at the grassroots level, they have 
systematically failed to present an alternative to state power. In the absence of such an alternative, the more 
reformist MAS has filled the political void.   
  
 The aftermath of the water war raises similar questions about social movement strategy and 
organization. Dangl observes, "Corporate control of water horribly affected a majority of the population, 
and yet, after Bechtel was kicked out, the subsequent public control has also left much to be desired." In 
part this is due to the fact that the much-celebrated ad hoc coalition known as the Coordinadora, an 
unorganized structure par excellence, could not sustain the high level of mobilization needed to follow 
through with its vision of reform. The coalition eventually split into different factions representing 
competing interests between, for example, organized workers and poor water consumers. Social movement 
leaders were faced with the task of managing a complex bureaucracy, but with the social movements weak 
and divided at the local level, international funding agencies and elites were able to set the conditions for 
reform, rather than the Coordinadora, whose leaders envisioned a truly democratic management. If 
organization is the weapon of the weak, a lack of organization and leadership can be debilitating. In short, 
some structures of representation and democratic accountability within any social organization are 
necessary to counter any form of power and it is not clear that ad hoc coalitions such as the Coordinadora 
offer an alternative to mass parties or other experiments that have been tried, such as soviets, councils or 
democratic trade unions.    
  
 Dangl is correct to observe that much depends on the ability of autonomous social movements to 
push MAS in the right direction. In the words of political analyst, Helena Agirakis, "The [54 percent by 
which Morales won] isn't a blank check; it's a loan." Fortunately, what makes MAS so different from 
previous governments is Morales's invitation to the social movements to keep him in check and to help his 



administration defend what some have called the "third revolution" from being highjacked by the right, 
which remains an imminent possibility.   
  
 Dangl's book reminds us that one of the most positive outcomes of the MAS's electoral victory is 
that it has raised peoples' expectations, both in Bolivia and abroad, fomenting the belief that creating 
another world is not only possible, but necessary. Anyone interested in the inspiring social movement 
struggles in Latin America should read this book.   
  
Susan Spronk is a post-doctoral fellow at Cornell University and has spent 
the last few years doing research and living in Bolivia.  
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Music Reviews 

 

Strike Anywhere – Iron Front 
By PunkNews.org 

        In a year where bands like the Bouncing Souls and Paint It Black avoided full-lengths in 
favor of short seven-inch bursts, Strike Anywhere rallied ahead with their fourth full-length, 
Bridge Nine debut, and possibly best album ever with Iron Front. Maybe it’s fitting, given that 
the Iron Front, the circle with three declining lines that decries communism, monarchism, 
homophobia, anti-Semitism and pretty much any other jerk belief system ever, has always been 
Strike Anywhere’s symbol. Iron Front describes the band’s aesthetic more than even an 
eponymous title ever could.  
 
Iron Front revitalizes the band’s melodic hardcore sound. Things seemed a little dark there for a 
while -- Exit English was merely solid; Dead FM would’ve been the best EP of 2006 if the band 
had just stopped recording -- but this new release finds Strike Anywhere combining their 
trademark socio-political insight with their most infectious hooks yet. Catchy yet informative 
(hereafter known as the Avail Principle), the songs take on globalism, child soldiers, racism and 
environmental policy, among other issues.  
        The elements seem so simple -- keep it short and fast, rock the gang vox, and maybe try to 
change the world while you’re at it. Yet no one else seems to be knocking out songs like Iron 
Front’s 13 tracks. Those who purchased the preview EP will already know and love “Failed 
State” and “Hand of Glory,” but they’ll be 
shocked to see those aren’t even the strongest 
cuts on the album. Album opener “Invisible 
Colony” blasts through civil discourse in the U.S. in 
78 seconds, giving way to the uber-catchy “I’m 
Your Opposite Number.” Frontman 
Thomas Barnett is fed up with trying to get along, 
taking the violent right to task, singing, “Lower the 
flags / Raise up the earth / Freedom ’til death / 
Death until birth / We’re still fighting each 
other / I’m your opposite number.” He even 
throws in a “Fuck you” for good measure. And 
when someone as literate as Barnett tells you 
to fuck off, you know he means it.  
 Outside of picking 
“Invisible Colony” as the opener, I imagine little thought was needed to sequence Iron Front, 
because the songs are all so got-damned awesome. As excited as I am to sing along with deep cuts 
like “Omega Footprint” (love the chorus) or “Summerpunks” (best "whoa"s of 2009, hereafter 
known as Whoa-Nine?), I can’t bring myself to skip a single track of this 30-minute masterpiece. 
I mean, I wouldn’t want to miss “The Crossing” (another catchy chorus ‘n’ whoa concoction, 
natch). But then again, I always want to hear “First Will and Testament,” a love letter to lost 



friends, coursing through my ears and blood. Barnett takes inspiration from the deceased, vowing 
to “Wait for the day / Work of the day.” He’s going to live and then “shine in this song even when 
my body’s gone.”  
      “Postcards from Home” closes out the record brilliantly with its tale of child soldiers who 
can’t break out of a cycle of violence (“You can’t walk away / This land will follow you / You 
can’t walk away / ’Cause this is home”), which is a shame. See, as wonderful as the song is, Iron 
Front demands to be on repeat. The songs need to be blurred together and boiled down and 
bonded with your DNA, just like with Chorus of One and Change Is a Sound. I know it’s October 
and all, but this is the punk album to beat for 2009. 

 

Anti-Flag – The People or the Gun 
By Punknews.org 



      After a couple of records on major label RCA Records, Anti-Flag returns to an independent 
label to release their seventh proper full-length, completely self-produced by the band and only 
mastered by Mass Giorgini.  
      The new album sounds more like an EP than an album -- a little bit like their previous EP, A 
Benefit for Victims of Violent Crime, but this 
time all the 10 (plus one) songs have never been 
released before.         The disc is all 
about anti-capitalism anthems that deal with 
what is wrong with the world nowadays 
(religion, suffering, slavery, exploitation of 
workers and people) and a lot of energy comes 
out of the stereo, with lots of aggressive punk 
rhythms and poppy choruses. Basically, 
after I heard this disc the first time, I wanted to 
go down in the streets with a molotov. I think 
this is someting Anti- Flag should be proud 
of. Serious.         "Sodom, 
Gomorrah, Washington D.C. (Sheep in 
Shepherd's Clothing)" opens the dances. It 
deals with religion and gods, and basically it 
shows how Marx already knew it all along. It's 
quite fast and aggressive -- melodic, but not as poppy as "The Economy Is Suffering...Let It Die," 
which sounds very catchy, with a simple guitar riff that drives the song into its verses and 
choruses (singing along on "Do you want to live your life as a slave? In chains from the cradle to 
the grave" will soon become all fans' favorite lines at shows).  
The record then goes on with slower songs as "The Gre(a)t Depression," which let me down -- it's 
a mix between a marching band song and a Green Day "Minority"-era song (no matter if Greg 
Attonito of the Bouncing Souls, Tim McIllrath of Rise Against, Wade MacNeil of Alexisonfire 
and David McWane of Big D and the Kids Table sing on this one). The real good stuff comes 
with "We Are the One," even though the intro guitar riff was stolen from "Sold as Freedom" and 
the melody from "Tearing Down the Borders" (or vice versa?), I must say this song is killer. Back 
to the Terror State era for sure -- awesome sing-alongs and super angry lyrics you will need to 
sing with your closed fist or with your finger towards the sky. The end of this song, which flows 
nicely into the next, is the most punk rock attitude I've heard on a record in quite a few years.  
       "You Are Fired (Take This Job, Ah, Fuck It)" is definitely my favorite song. Even though it is 
a minute long, it is super fast and almost crusty, with screams and a direct message to their 
previous label, which basically is: Fuck off -- you don't care about music but about producing 
ringtones. Did I already say I love these guys?  
 
Oh yeah, the other songs are good enough but a little but a little bit too slow for my punk guts. 
"This Is the First Night" and "On Independence Day" remind me of their major label albums. 
"The Old Guard" has got the best intro of the whole record, reminiscent of their Underground 
Network LP. The 11th and hidden track (supposedly called "Teenage Kennedy Lobotomy") is fast 
and anthemic -- almost a joke, but it's actually far better than other songs on this LP.  
If you want a good punk record to dance to, and that features some reasons to make a change, this 
is it. 

 

Star Fucking Hipsters – Never Rest in Peace 

by Alternative Press - Scott Heisel 



         Crust punks Star Fucking Hipsters are newly affiliated with Jello Biafra's Alternative 
Tentacles label after a short stint on Fat Wreck Chords. One imagines that transitioning from the 
best roster in modern melodic punk to an outlet for more ragged, consistently sociopolitical and 
less accessible acts would lead to a serious upping of the punx, but it's actually transformed the 
band for the smarter and better. Never Rest In Peace is a more diverse and lighthearted effort than 
last year's Until We're Dead, and consequently better.  
 Opener "Vol. II" is a 
lyrically pointless (yes, we know your band name; 
we're also aware this is your sophomore LP) but 
musically curt, thrashy blast of power-violence-
nodding rage. "Allergic II Peoples" goes 
a similar route but throws in half-serious, 
late-'80s/early-'90s crossover-style gang 
shouts. SFH deliver a surprisingly melodic 
romper in "3,000 Miles Away," which 
actually resembles New Brunswick, New 
Jersey, pop-punks the Measure [SA] at its outset 
and adds a bit of Dillinger Four's gravel as it 
proceeds (check the closing title track for 
more). The band aren't afraid to continue dirtying 
things up, as shown by Peace's pulsating, pro-
choice mid-album dirge "Church & Rape," or 
the distortion-bathed ballad that makes "Dreams 
Are Dead" a restrained standout.  
      Further providing versatility is Peace's urgent, crackrocksteady ska-punk offering in "The 
Civilization Show"; showcasing guest vocals from members of Citizen Fish, it conjures up 
memories of Leftover Crack's 2007 split full-length with CF on Fat Wreck Chords. An almost 
shocking vibe of bubbly optimism comes along in "Heaven," which features a guest appearance 
from the Degenerics.  
      More often than not, Never Rest In Peace is pleasantly familiar and ambitious enough to 
succeed on its own merits. A couple tracks are throwaways (the dragging, guitar squeal-overdosed 
"S.F.H. Theme") and not all the songs quite hit home, but Star Fucking Hipsters still have 
managed a pretty thorough end-result of this album's title and intent.  

 

 

TV News news sans advertisements and neo-liberal/conservative biases: 

Democracy Now! on Free Speech TV & Link TV 

Al Jazeera News on Link TV 



 

The Media lies, by the Beehive Collective 

 

 

Sweet websites that deserve 
attention…… 

Theanarchistlibrary.org 

Zinelibrary.info 

Zmag.org 



Upsidedownworld.org 

Anarchistnews.org 

Criticalresistence.org 

Immigrantsolidarity.org 

Studentsforademocraticsociety.org 

Foodnotbombs.net 

Soaw.org 

Indymedia.org 

Crimethinc.com 
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